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FOREWORD
Alhamdulillah, solely with the fadhl of Alldh Ta’ala and the barkat of
Hadhratji s & o and the du’as of well-wishers, this booklet, For
Friends Number Twenty Three, has been published.

Ikhlas - sincerity — is a topic that has been discussed
innumerable times. One may be forgiven for thinking that there is
nothing new to be discussed as far as ikhlas is concerned. However,
what about sidq? What is sidq? How important is sidq? What
relationship does sidq have with ikhlas?

These are important questions and these are answered by
Hadhratji sl s in this majlis. Other topics are also discussed. As
we are all aware several topics are discussed in a majlis. These are not
necessarily related to the main theme of the majlis.

One of the amazing qualities of our masha'ikh that we have
noted is their ability to re-cast familiar topics in a completely new
light. Very often we are made to feel that this is the first time that this
particular topic has been discussed, even though it may have been
discussed previously. At other times, when a familiar topic is
explained to us, it is done with a new angle, leaving the listener
amazed at not having thought of the topic in the light that it is being
explained on this occasion. This applies to gissas as well. Hadhratji
=6l s Tepeated certain gissas quite often. The same gissah may be
repeated in a different form, very often a different light being shed on
the gissah and a different lesson learnt.

Readers are also reminded that the majalis are directed at the
people attending the majlis. The tone of the majlis is also determined
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by who is present. It is important to bear this in mind in order to
understand the context of the advices given.

Alhamdulillah, this issue of "For Friends" has translations of
two majalis.

May Alldh Ta’al4 grant us all proper understanding and also

the ability to act on the valuable advices contained in these majalis.
Passing away of Hadhrat Maulana Safiyullah Khan Sahib s s« 4,
(Bhaijan)
Hadhrat Maulana Safiyullah Khan Sahib e 4l s, popularly known
as "Bhaijan", son of our Hadhrat Mauldna Masihulldh Khan Sahib  als
== Ll passed away in a private clinic in Delhi, India, on Friday, the
3rd March 2012.

His body was taken to Jaldldbad. News had spread like
wildfire and there were throngs of people at his janazah. The crowd
was estimated to be approximately 100,000. His janazah took place
after Isha.

He had been ill for some time and had to use a wheelchair to
get around. Nevertheless, as the principal, he attended to the affairs
of Madrasah Miftdhul-Ulim punctually throughout his illness till the
very last, being taken by car to the madrasah.

He was born in Aligarh, being the only son of our Hadhrat el»
== 0, Initially, he was taught by Hadhrat s ids and then, later, he
studied at Hadhrat's Miftdhul-Ulim in Jalalabad, where he qualified
in the year 1959. On graduating he immediately started teaching at
the very same institute. In 1977 he was appointed the principal of the
Darul-Ultm, continuing with teaching as well.

Hadhrat "Bhaijan" (Mauland Safiyulldh Khan Sahib) bl ala e
had travelled to several countries with our Hadhrat, and he endeared
himself to all those who came to know him. The love that little
children had for him was quite remarkable, something which we
ourselves had personally witnessed.

In 1992 he was granted Khildfat by our Hadhrat s il gl
After Hadhrat's ;s W &s demise he carried on his normal duties as
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well as conducting the after-Jumu'ah majlis which our Hadhrat el s
! had been conducting. He himself made people bai'at and had
given khilafat to several people as well.

We make du'd that Allah Ta'dla fills his qabr with nar and
grant him high stages in Jannat.

Dr. LM.
e Ll Y jani Y jae
Caedd g Cnad acsl s sla SIS 0

[This is a translation of a majlis held by Hadhrat Maulind Muhammad
Masthulldh Khdn Sahib s WU & in Jaldldbdd, India, on Tuesday, the 22nd
Muharram, 1411, corresponding to the 14th August, 1990.]

IKHLAS AND SIDQ - SINCERITY AND VERACITY

[A beggar arrived and Hadhratji »ss &b ds gave him two rupis. After the
beggar had left Hadhratji s=: WU o started speaking. Very often a majlis
would commence in this manner. Hadhratji = & d» did not have any
prepared notes that he started a majlis with. It often happened that somebody
would ask a question or some incident would occur and this would then be
the starting point of the majlis that followed, as happened on this occasion]

Be indebted to the beggar
Many beggars come here on a continuous basis. Alhamdulilldh,
whatever Alldh Ta'dla grants taufiq for, I keep on giving.

Some tend to be very quarrelsome. They keep on coming
regularly. I have told them that they should be happy with whatever
I give them, whether I give them twenty or ten or five.

One should not boast of favours conferred on beggars. Alldh
Ta'ala states:



Tl iy Lyl I cdlally) adiish Giali” {313

O you who believe! Do not make your charity worthless by reproach and
injury (insult). 52.264

Explaining it in other words: O Muslims! Do not destroy the
(thawab) of your sadaqgat by boasting about it and causing difficulties
but rather consider it a favour of the beggar that, through him, we
have been given the taufiq to give sadaqat. And we should
continuously ask Allah Ta'ala for taufiq. The du'a of Rasululldh s sl
c=sllell is as follows:

Mg sl ol iy g5 pucd a3 S8 g1 gMaal gSlial
SO Mg US o' dll e (38

O Allgh! Grant me the ability [to do] that which You love and are pleased
with, be it a word, an act, a deed, an intention or a method [way]. Surely
You have power over everything.

This is the statement of Rasulullah o=s! el ole sule. So, we should
continually ask for taufiq from Haqq Ta'dld. And we should feel
indebted to the beggar. Otherwise, as it appears in the Hadith Sharif,
such an era will also appear that the Muslims will go searching for
people to give zakat to but will find no one who will accept the zakat.

That is why Haqq Ta'dla, at a different place, addresses the
ashabe-taqwa (the pious), as follows:

Gl Ry ) By 05 'l Us

And do not claim purity for yourselves. He knows best about him who turns
away (from evil). 553.32



Do not consider yourself to be pious. Do not believe yourself
to be holy. That only Allah Ta'ala knows very well, who is really
pious. It can be that, despite adopting taqw?4, it is possible that there
is included in it such an item of which you have no inkling of but
which is in the knowledge of Haqq Ta'dla and which taints and spoils
the taqwd. This knowledge will be with Alldh Ta'dld and not with
us.

Ikhlas is no trifling thing, dear friend. It is a very elevated
quality. By acting contrary to ikhlds, shierk has appeared, even
though it is not shierk in i'tiqad.

The Stfiya-e-muhiqqiqin and mudiqqiqin have proof from
the Qur'an and Hadith Sharif for their claims. Haqq Ta'ala states:

G A 7 B b BT g el Y
Gl ka3

And whoever hopes to meet his Lord, let him do righteous deeds and
associate no one in the worship of his Lord. S18.110

Note that here it is not stated, “in the worship of Allah”, but
what appears is, "in the worship of his Lord (Rabb)”. There is a subtle
point in this also.

So, just see: it is stated that do not associate any partner in the
‘ibadat of your Rabb. The mufassirin have stated that here the word
"shierk" actually refers to "riyd" (show). It is possible that in the
‘ibadat of the muttaqi there is riya that is khafi (concealed/ light). Just
see: In this dyet there is an invitation to ikhlds. The translation of the
ayet would be as follows: Whoever has hope of meeting his Rabb
should perform pious deeds and not associate any partners in the
‘ibadat of his Rabb.



The bounty of being able to breathe

It has been indicated in this 4yet that, yes, there is death after life
here. After death will come Qiyamat where the meeting with Allah
Ta'ala will take place. There will take place accountability for each
and every grain and every drop of liquid consumed.

So, now a Muslim should ponder, "How should I live in this
world? I will be called to account for every breath I take. I will be
asked, 'What rights have I fulfilled for the breath I inhaled?" If air did
not enter, what would have happened? What if the air that was
inhaled could not be exhaled?" When you were sleeping were you
breathing out of your own volition and choice? If your breathing
were to have slowed down and stopped and death were to have
faced you, what would have been your situation?

One breathes without a conscious effort and without having
to exert oneself. Inhaling and exhaling take place without any
meditation and research. What would have happened if one's
breathing depended on deep pondering? These are matters for
consideration.

My dear children, save yourselves from foreign thoughts.

Negating the creation and instilling love for Allah Ta'ala

The Kalimah-Tayyibah is such a phrase that has "L&" (¥ - No) in its
commencement. The "La" cuts off all those passions, desires and
connections with the creation, which are impediments obstructing
from connecting with the Creator. "La" has negated all these.

Yes, that creation that is the means and intermediary for an
increase in one's connection with the Creator, connection with such a
creation is actually connection with the Creator. It is not considered
being connected to the creation because it has become the means of
the creation being connected to a greater degree with the Real Creator
(Khalige-Hagqiqf).

Actually, there is a request to Alldh Ta'ala for access to such
creations who will cause an increase in the connection with the
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Creator. So much so that Rastilulldh o=l &l g -l himself had made
this request:

M 158 5 5 g o (e b @i

O Allah! Grant me the rizq of Your love and the love of that person whose
love will benefit me.

It is proved from this Hadith Sharif that the love of that
creation that is of benefit in the love of the Creator is not love for the
creation but actually love for the Creator. In the Hadith Sharif love
has been interpreted as "rizq".

In a similar manner, that deed that is a cause for an increase
in muhabbat of Allah Ta'ala, that deed is also for Allah Ta'ala, as is
stated:

el A S
O Allah! I ask of You Your love and the love of that person who has love for
You; and the taufiq of the love of such a deed which will draw me closer to
You.
Otherwise, there is a statement to the opposite effect:
e gd e S ad sl aeall
I seek protection in Your Honour from the evil of my deeds.

And there is another statement:

31.933&,6?30‘&93 s 95 gad ol S gs



I seek Your protection from the evil hour and the evil companion.

What type of companion is that? What is that type of deed?
These are such as will bring a decrease in the muhabbat of Haqq
Ta'dla. How can you socialise with him? How can you come and go
there?

So Rasululldh c=sltell e sl had asked to be protected from the
evil deed and to be protected from the evil hour. That is why, by
means of the "La" in "La-ilaha", all these have been cut off and
negated. Whatever is good has not been negated.

In this "La" is included all evils and sins. So how can there be
continued perpetrations of sins? This sentence deserves to be
pondered on and repeated perpetually.

Occasional minor lapses are overlooked
Yes, by the token of being human, one may err — if it happened it
happened. Just as the word "insan" has the root "uns" (love) in it
literally, it also has the quality of "nisydn" (forgetfulness) in it from
the aspect of attributes. So, occasionally, there will be forgetfulness
and, occasionally, there will be falling into sin. There is no question of
being called to account. Minor lapses will occur. Allah Ta'ala states:
MRPI O TR (0 & P EV- RN vy
For those who avoid major sins and indecent behaviour, except minor
offences. 553.32

The gist of this is that you should keep on saving yourselves
from obscenities and foul actions. Allah Ta'ala does not look at your
petty infringements. Your existence is from the "mumkinat"
(possibilities). Therefore, error is also possible. But how can there be a
persistence in evil deeds? In this evil is included sins. In this evil is
included the evil companion, the evil friend. All this forms part of
shierk, from the aspect of deeds and not from the aspect of aqa'id.
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Just now an ayet was recited that one should not associate
any partners in the ‘ibadat of one's Rabb. In other words, do not let
riyd intrude in that righteous deed (amal-saleh) that you perform. By
the contamination of riya that deed ceases to be righteous in its
correct meaning and complete methodology. To the contrary, it will
be muddied.

There is a special point in regard to the first portion of the
ayet, "And whoever hopes to meet his Lord”. Allah Ta'ala is saying, "You
are hopeful of meeting Me and, simultaneously, you are committing
shierk-e-amali by way of riyd. How can the two be compatible?"

Radha - the pleasure of Allah Ta'ala - is a stipulation

Another point: In performing any righteous deed there is the
stipulation that it should be for the pleasure of Alldh Ta'ala (radha).
That deed with which Alldh Ta'dla is pleased will be termed a
righteous deed. And that deed which does not draw the radha of
Allah Ta'ala will not be called a righteous deed.

Outwardly a deed may appear to be righteous but, if it does
not fall within the category of radha as defined by the laws of the
shari'at, how can it be termed to be drawing the pleasure of Allah
Ta'ala?

For example: The person is making namdz at the time of
zawal. The act (of namaz) is amal-saleh but radha is not a quality in it
(because of the prohibited time of zawal).

Another example: A person fasts on the day of Id. The fasting
is an amal-saleh but there is no radha (because fasting is prohibited
on the day of Id).

Another example: A person got up after midnight and read
nafl namaz. He also recited the Qur'an Sharif and he also made zikr.
Thereafter he rested and fell asleep, so much so that he missed his
Fajr namaz with jamad'at.

My dear brother! Why did you sleep at such a time that you
did not perform your Fajr with jama'at? So, the amal-sidleh was
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combined with st (evil) in that namaz with jama'at was discarded.
Better than this was for him to have slept through the night and got
up with the Fajr azdn and made his naméaz with jama'at. He had
given such importance to what was nafl that he missed out on the
namaz with jama'at. Thus, st was combined with amal-saleh.

Namaz in solitude versus namaz with jama'at

In the same manner, some people do not perform namaz with jama'at
in order to have greater khushud'. They say, "We have experienced it
many times that we do not have as much khusht' in our namaz when
performed with jama'at as when we perform the namaz in solitude at
home." That is why they perform their namaz at home (and not in the
masjid with jama'at).

O bondsmen of Allah! O jahil! That namaz - with its
attendant wasdwis — that is performed in the masjid with jama'at is
thousands of times superior to that namaz performed in solitude at
home with full khushd'. That person who goes to the masjid to
perform his namaz is the bondsman of the shari'at — that is, he is
subservient. Whereas you, the one who is performing his namaz at
home, are a bondsman of your temperament. And the bondsman of
the temperament is termed a mushrik; and the bondsman of the
shari'at is called a bondsman of Allah.

So, just see: he considers himself to be mukhlis (sincere)
whereas the shari'at considers him to be a mushrik, this being
mushrik-amali (and not i'tiqadi).

Qissah — the shahsahib of Patyalah

A shahsahib, a resident of Patyalah, once came here. He had a
thousand murids. I was still staying over there.

[Hadhratji sess &b & pointed to the house across the courtyard from the
majliskhdnah. This was now the residence of his son, Bhaijdn.-Tr.]

He stayed for several days and discussions on the masa'il of
sultk took place regularly. He had also mentioned that he had met a
number of mashd'ikh before coming here.
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One day we were sitting and having a discussion. The azan
for Asr was given. I stood up and went to perform my namaz in the
masjid. He did not go. After performing namdz I came and sat by him
and asked him, "Did you not go to the masjid to perform namaz?" He
replied, "I performed my namaz here." I asked, "Why?" He replied,
"At the time I was in such a spiritual state that, had I stood up, that
state would not have remained with me."

I said to him, "There are three states: Halate-gaibat (oblivion),
halate-istigraq (absorption) and halate-sukr (spiritual intoxication).
So, were you in such a state of gaibat that you neither heard the azan
nor were you aware of people going for namaz and that I was going
for naméz? Were you so engrossed?"

[The terms appearing above are explained in greater detail at the end of this
majlis. -Tr.]

He replied, "No. I was not in such a state but I was fully
cognisant — I heard the azédn and I was also aware of your going for
namaz."

This poor fellow was ignorant. That is why it is fardh to attain
knowledge of the shari'at to the degree of necessity. Without
acquiring this degree of knowledge it was not permissible for him to
become a sheikh. How can that person who is ignorant of the shari'at
be a sheikh?

Now, it does not matter whether one acquires this “ilm by
studying the detailed Arabic kitabs; or one acquires this ‘ilm by
studying authentic Urdu kitabs; or whether one acquires this “ilm by
regularly asking some 'dlim; or one acquires this ‘ilm by regular
attendance at the majalis of an 'dlim and listening attentively.
However, definitely acquire "ilm.

Hadhrat Sheikh Abdul-Quddias Gangohi i i g acquiring “ilm

Sheikh Abdul-Quddus Gangohi s Ll & presented himself in the
service of Sheikh Abdul-Haqq »=sla» in Radalwi. By the way, this
gissah was related to us by Hadhratwald e\l es. On arriving there,
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he requested to become bai'at. Sheikh Abdul-Haqq s« U d» asked
him, "Have you acquired any ’ilme-Din?" Sheikh Abdul-Quddus
Gangohi i ds replied that he had not as yet. Sheikh Abdul-Haqq
=26 Ll e told him, "Then entering sultk will result in you going
astray. First acquire some “ilm of Din, then come back."

Do you see? Acquiring ‘ilm has been given priority over
suluk. In that era the centre for ilme-Din was Delhi.

Sheikh Abdul-Quddus Gangohi e: Ll «s responded, "Very
well. I have no objections." As he stood up to depart Sheikh
Abdul-Haqq s=:ullds said, "Listen carefully. It seems that when you
return after completing your studies, I will not be still alive. Be as it
may. My son will be alive. You will benefit from him." Sheikh
Abdul-Quddus Gangohi _es: 4l e replied, "Very well. As you say."

Today, if one were to tell somebody that you should connect
yourself for your islah to such-and such a person who is also in our
silsilah, he will never accept this. Not accepting this other sheikh
shows that this person does not accept even this sheikh. If he had
accepted this sheikh he would have accepted the other person as a
sheikh. Seeing that he is not prepared to accept this other person
indicates that he does not accept the first sheikh also.

Difference between knowing (jan-na) and believing (man-na)
If a person says that he believes in Allah but he does not believe in
His Messenger — even when proof of him being a Messenger has been
provided by Allah Ta'dla by way of miracles, these miracles being
proof and witness of Messengership — indicates that he does not
really believe in Alldh. When the evidence as to him being a
Messenger is presented from Alldh and he still does not believe this,
how can it be said that he believes in Allah Ta'ala?

Have you understood the point, molvisahib?

The name given to belief (man-nd) is iman. Just to know
(jan-na) is not termed iman. All the kuffar know Alldh but such mere
knowledge does not make the person a mu'min.
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Similarly, merely to know a person as being a sheikh does not
make the person a murid — believing makes the person a murid. And if
he does not have this belief then he is not termed a murid. Further, if
a murid, after having been guided to establish an islahi relationship
with any sheikh, says, " do not have any aqidat (faith and
confidence) in him", then he should have stayed at a distance from
the sheikh. This person is not a "murid" but a "marid", as is stated in
the Qur'an Sharif:

B-ORE R
Shaitin — an obstinate rebel S4.117.

Just see: Sheikh Abdul Quddis Gangohi e W &» had
accepted the advice and departed to acquire 'ilm. When he returned
after having completed his studies, he found that his sheikh had
indeed passed away. He established an islahi relationship with his
son because this is what his sheikh had instructed him to do. In this
way he derived benefit from both sides.

We had digressed on this qissah when we said that an
ignorant person cannot be a sheikh. We had mentioned the condition
of the sheikhsahib from Patyalah who had discarded namaz with
jama'at because of the special spiritual state he was experiencing at
the time. I had asked him if he was in gaibat or istigraq. The third
possibility of sukr is a very, very elevated condition where the veils,
the barriers are lifted. This is a very, very elevated state. He had
replied that it was none of these states: he had heard the azan and he
had seen me departing for namaz.

Then I told him that the namaz read with jama'at, with the
accompanying wasawis, was thousands of times better than that
namaz read in solitude with the special spiritual state he was
experiencing. The namdaz with jamd'at is according to the shari'at,
whereas the namdz in solitude is according to one's personal

15



temperament. After hearing this explanation then only did his eyes
open.

The poor fellow was ignorant. He just did not have this
knowledge. Neither was he acquainted with the masa'il of suluk nor
was he acquainted with the masd'il of the shari'at. Such a person is
not a sheikh but merely a pir.

The difference between a sheikh and a mere pir

You should know that being a sheikh is one thing and being a mere
pir is another. "Wazifi" (one reciting liturgies) is a pir, that he discards
what is wajib and places undue importance to what is nafl. Just see
what an excellent sheikh he is!

[This last statement was made in sarcasm. — Tr.]

On the other hand, who is a real sheikh? He is one who is a
"sahibe-fin" — an expert in his field. The sheikh in any field is one who
knows the basic principles of that field and he knows many of the
corollaries. He also has knowledge on how to derive corollaries from
these basic principles. Also, other expert scholars in the same field
consult him.

This topic has come to be mentioned incidentally.

I was saying that to attain ikhlds one has to discard
shierke-khafi (minor shierk). This is a very elevated level. When this
ikhlas appears then there is "khulasi".

[This a play of words:\%3= (sincerity) andz¥ o= (freedom/ release)-Tr.]

Take note of the words I am using: ikhlas and khuladsi. When
sincerity has truly arrived then there is release.

I wish to say something but commoners are also here. The
majlise-khas has ceased to exist. Nobody sits for such a special majlis.
However, what I wish to say is that when sincerity appears then there
is release. Absolutely no question can arise that there can be a
situation where ikhlas appears and there is no khulasi.

Why? The reason is that when a person chooses iman he has
discarded major kufr and shierk. In the same manner when ikhlas, in
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its true meaning, arrives minor shierk is also discarded. Now there is
just no question that there is no release.

Is my voice reaching you or not?

I am saying that when ikhlds has been attained in its true
meaning then there is no question that the akhldqe-razilah — all of
them — will be removed all at once. In actual fact, if strong (or
forceful) ikhlas has been attained then there will be absolute freedom
from all the akhlaqe-razilah.

Are! To what extent are you going to remedy each of the
blameworthy qualities, one by one? And for how long are you going
to carry on? In order to do this you need the lifetime of Hadhrat
Khidr e sl

Are! Develop ikhlas and you will have remedied them all!
Brothers! Has my voice reached you or not?

To cure the blameworthy characteristics one by one requires a
great deal of striving and effort (mujahadah) and one's body will also
wither away. So, this is gladdening news that in order to have one's
isldh made, firstly, develop ikhlds and then, secondly, search to find
out what is the correct method of carrying out this task.

Is my voice reaching you, molvisahib?

When ikhlas has arrived in its true meaning then the
temperament will direct its attention towards the hukm (orders) of
Haqq Ta'ala. However, it could happen that there is ikhlas but not
sidq.

Defining sidq & ikhlas

The essence of sidq is that the manner in which whatever deed or
‘ibadat that the shari'at has ordered one to perform, to carry out that
deed or ’ibadat in the manner specified.

Ikhlas, on the other hand, means that there is no other
objective of any type and at any time in performing deeds except that
of the pleasure of Allah Ta'ala (radha-e-ilahi).

So, it can happen that in any act or deed there is ikhlas but not
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sidq. But it cannot happen that there is sidq and not ikhlas. The
reason is that ikhlas is encompassed in the definition of sidq.

The two share the relation of umum-wa-khustis-mutlag. In
Logic, four types of relations are explained between any two
universal concepts. They are: tasawi, tabayun,
umum-wa-khustas-mutlaq and umum-khusts-min-wajhin. Hopefully
you would have studied Logic and, furthermore, understood it.

(A brief explanation of the terms of Logic mentioned above:

Tasawi is the equal application of one universal concept to another and
vice versa. For example, sea and ocean share the relation of tasawi as every ocean
is a sea and every sea is an ocean.

Tabayun is the incompatibility between two entities where none of the
two is applicable to the other.

For example, night and day share the relation of tabayun. No night is ever day
and vice versa.

Umuam-wa-khusts-mutlaq is the relation of two universal concepts
where one is applicable to every member of the other whilst the second applies to
certain or some of the first.

Example: Every Rasul is a Nabi whilst not all Ambiya were Rasuls. The reason
for this is that in Islamic terminology a Rasul is a Nabi who was instructed with a
new Shari’ah.

Umuam-khustis-min-wajhin is when both the concepts apply to certain
members of the other one's class, not all. Example: Hafiz and 'alim . Some huffaz
are 'alims and vice versa. Not all 'alims are huffaz and nor are all huffaz 'alims.)
[These explanations have been provided by Madrasah-Ashraful-Uloom, De Deur -Tr.]

Where there is sidq, therefore, there will definitely be ikhlas,
and where there is ikhlas it does not necessarily follow that sidq will
also be present.

In essence Rasululldh c=sllell s sl is telling us that in - every
deed there must be ikhlds and there must also be sidq. The ayet
mentioned earlier mentions ikhlas — let him do righteous deeds and
associate no one in the worship of his Lord. S18.110. This has been
explained in detail.

Qissah of a Sahabi .=l ¢, told to repeat his namaz
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There was a Sahabi .=\l «s, newly entered into Islam, who had not
performed his namaz in the correct manner by not observing the
various rules and he was told to repeat his naméaz. When he realised
that he was not performing his naméz as it should have been
performed, he then enquired as to the correct method and etiquettes,
according to the laws of Allah Ta'ala.

So, there is the need to seek ’ilm because, without ’ilm one
cannot know the correct method of performing a deed. Having
gained this “ilm, together with ikhlas the sidq of that deed has also
been achieved.

If a deed is performed without the correct methodology there
may be ikhlas but there will be no sidq. There is still a defect. There is
no perfection in it. In what way?

Listen! The qgissah of the Sahabi .=\l is as follows: He was
performing namaz. Rasulullah c=sll ds sl arrived on the scene. The
Sahdbi .= W & completed his namaz by making the saldm.
Rasululldh sasilel es sule told him,

(e pal LS ol cual
"Stand up. Perform namdz because you have not performed namdz.”

In actual fact, he had performed namaz. For whom did he
perform namaz? Keep in mind that he was a Sahabi Ls= Ll w.
My talk is in the form of a lesson and not in the form of that of
a sheikh or of pirs. I am a talibe-’ilm and I speak like a student of Din.
Here lessons are taught without the aid of kitabs, with taufig-e-ilahi,
with the fadhl of Allah Ta'dla and the barkat of Hadhratwala s=s Ll als,
To continue: That was a Sahabi s= Ll «» and a Sahabi g sl
has ikhlas. If there is no ikhlas — Na-tuzubillah! Na-tizubillah! — then
there will be riya in that Sahabi .= &l za. Who dares to say that a
Sahabi .=l has riya? To the contrary, there definitely was ikhlas.
It is in relation to this namaz with ikhlas that Rastlullah cas!lell gl sl
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said, "Stand up. Perform namaz because you have not performed
namaz."

This humble person, in obedience to Rastlullah sl caul el s,
stood up and repeated the namaz. Rastlullah c=sll dls sl again said,
"Stand up. Perform namdz because you have not performed namaz."

He again complied. This happened three times. When he was
told the same thing on the fourth occasion, the Sahabi .=\l « said,
"O Rasulullah c=sl Ul de sl T know only this way of performing
namaz. Kindly teach me."

Method of performing namaz: khusht', khudha' and sidq
Rasulullah sasitell els side then explained the method of making namaz.
"When standing up to perform namadz, recite the takbir. Then, recite
whatever portion of the Qur'an is easy. Then perform the ruka' with
tranquillity and then stand up. That is, the qowmah should be
performed with tranquillity. Then perform the sajdah with
tranquillity and go into jalsah with tranquillity and complete the
whole namdz in this manner." When the Sahdbi .= Ll & performed
the namaz in this manner Rasululldh c=s & & sl did not tell him
that he did not perform his namdz and that he had to repeat the
namaz.

The question arises: When he had performed namaz initially
he was told to repeat the namaz, and when he performed the namaz
as was shown to him he was not told to repeat the namdz, so what
was the deficiency in his first namaz?

The answer is that there was a deficiency in the sidq — there
was no sidq in that naméz. That is, the correct etiquettes of the salat
and the tranquillity of the different arkdns that were supposed to
have been observed were not observed.

Khusht' is connected to the heart and khudht' is connected to
the parts of the body. Just as the heart should have tranquillity in it,
serenity in it, that it should not wander here and there, similarly there
should be tranquillity of the different parts of the body. If the
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different parts of the body move contrary to the stipulated manner
then this is contrary to the tranquillity of the body.

For example: The hands are moving here and there, contrary
to the calmness required, sometimes doing this and sometimes doing
that. In giydm, rukd' and sajdah, the eyes are not focused in the
stipulated manner. Neither are the hands in control nor are the eyes
under control. This is not khudht'. This is contrary to sidq.

The different postures are performed very hurriedly. Going
into rukd', before the hands and body have reached a tranquil state,
while there was still some downward movement, he suddenly stands
up again. Thereafter his body should be motionless for a while when
standing but, before this could happen, he plunges down into sajdah.
Here again, before attaining some tranquillity he quickly sits up. He
has hardly sat when he goes into the second sajdah.

All this is contrary to sidq. He did not carry out the laws
according to their specified etiquettes and levels. The Sahdbi g .=l
was told to repeat his namaz because there was no sidq in his namaz.

A question arises here. The Sahdbi =l < was an ashiq of
Islam — he had passionate love for Isldm. Therefore, why was there no
sidq in his namaz?

The one answer has already been indicated above: This was
the initial period of Isldm. Laws were revealed in a slow and gradual
manner. Up to that stage the Sahabi .= Ll <« was not aware of the
nature of sidq. When he gained this knowledge sidq was attained
simultaneously.

The second answer: The Sahabi .= W & performed the
namaz according to the degree of his knowledge at that stage. He
performed the namdz at the level of sidq of his knowledge for which
he was accountable (mukallaf). He was not mukallaf for the period
before he had gained this knowledge. Therefore, there should be no
doubts. I mention this to maintain his status as a Sahabi g =l This
was his sidq at that level and he was maqgbul in the eyes of Alldh
Ta'ala.
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However, Rasululldh o-=s W & i wanted him to reach a
higher level of magbtliat. The Sheikh - that is, Rastlulldh cas! el da
=L — wanted to elevate the degree of his sidq. It was as if he was
saying, "Because it being the initial period of Islam, this was the level
of your sidq according to the level of your knowledge. But the level of
sidq is something else when it comes to the knowledge that is with
Allah Ta'ala. Rectify this shortcoming. Acquire its knowledge."

It is apparent that the status of “ilm of the shari'at is very high.
There is no way of getting out of it. Having said that, it must be
pointed out that it is not necessary to study the detailed Arabic kitabs
to acquire this knowledge. As it was pointed out earlier, this “ilm
could be acquired by studying accredited kitabs in Urdu (or other
languages) or by asking a reliable 'dlim or by attending the maijlis of a
reliable 'alim.

The Hadith Sharif states that it is compulsory to acquire “ilm:

Ly Male o b

It is fardh (compulsory) to seek "ilim.

The Hadith Sharif does not state that it is compulsory to study
kitabs. 'Ilm commenced right at the beginning. The compilation of
kitabs came only afterwards. Yes, the writing down of the Qur'an
Sharif and Hadith Sharif already commenced in the time of
Rasululldh oaultell gs sl — the writing was on bones, leaves and skins
of animals. The art of writing existed from before.

The written word commenced from early times
Are! Listen very carefully to what I wish to say! The art of writing
existed from ancient times. Haqq Ta'ala had written down on the
Preserved Tablet — the Lowhe-Mahfuz — everything before these
things came into existence. Thereafter these were sent down.
Is there some "pakka-hafiz" sitting here? Or is there only a
"Ramdhani-hafiz" here? There is a category called "Ramdhani-hafiz"
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also: he is one who can recite the Qur'an Sharif but if he is asked to
recite just a little before a particular passage, he has no idea what to
recite. This is a "Ramdhani-hafiz".

It appears in the Qur'an Sharif:

O_ Yk gabida gy
Nuin. By the pen and what they write (with it). S68.1

Initially is "Nun" then appears two oaths. Oho! Allah Ta'dla is
taking an oath and the oath is on the pen. Where Allah Ta'ala has
taken oaths on other items, He has taken an oath on the pen as well.

What type of item is the pen? Where will the pen be? It will be
held by the fingers. Where are the fingers? They belong to the hand.
Where is the hand? It is in the body. Now what can this faqir say in
connection with the oath? Why is the oath taken on the pen? I do not
know what the different items are that become necessary upon this
oath — what becomes liable and what becomes necessary,
maulana-sahiban?

To continue: So, writing has also become necessary, especially
in our times where memories have become very weak. Writing is
especially necessary for us students of Din. If one is truly a student of
Din then one should keep pen and paper with one and immediately
note down the precious lectures of the ustad.

The difference between "talab" and "kasab".
I am speaking to the talibe-ilm and not to the kasibe-ilm. A
talibe-’ilm is one and the kasibe-"ilm is another.
[Talab of "ilm: to earnestly seek knowledge; to pursue it all out; to have an
obsession of gaining “ilm.
Kasab of ’"ilm: to seek 'ilm merely for the sake of earning an income; to
study as a mere formality.-Tr.]

Where does a talibe-ilm have the opportunity to allow his
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heart to think about this and that? If he has no time to study then he
is not a talibe-"ilm. He is a kasibe-"ilm.

Just see: When it comes to seeking haldl, tayyib dunya,
despite the fact that it is tayyib, the Hadith Sharif has used the word
"kasab" (to seek). The word "talab" (to desire) has not been used.
Ponder a bit!

Learning and teaching has been made very easy. Learning
and teaching has been made a sport. Do you understand,
maulana-sahib?

I was saying that when it comes to explaining the task of
attaining haldl tayyib the word "kasab" has been used and it has not
been described by the word "talab".

e MaY ] di b’ e D i
Earning haldl is fardh after the other fardhs.

The reason why the term "kasab" has been used and not the
term "talab" is because talab demands that one should completely
immerse oneself in acquiring one's objective to the extent that one is
not diverted to anything else. So, how can one attach oneself, have
oneself bound and to immerse oneself, in anything else? This is the
difference between talab and kasab.

It is apparent that kasab does not demand fikr (thought and
concern) but requires superficiality. Talab demands thought and
concern. Superficiality is not sufficient.

With the taufiq of Allah Ta'ala and the fadhl of Allah Ta'ala
and the barkat of my Sheikh the difference between talab and kasab
has been explained to you. Talab desires fikr. Kasab does not demand
this. And fikr can only be one. So, how can there be fikr in another
direction with the fikr of ’ilm? No. That person is a talibe-ilm,
talibe-tarbiyet, talibe-akhlage-hasanah, talibe-wustl-ilal-Haqq who
submerges himself in the talab of his objective.
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Have you understood these issues? To be a kasib of an item is
easy. To be a talib of an item is difficult. O ye students! Acquire "ilm
with great zeal! Listen carefully to what this servant has to say further
on, with the taufiq of Alldh Ta'ala.

Honour and disgrace for dunya and for Din
It is not necessary to fall into disgrace for the sake of kasab. Whereas
it is necessary to place oneself in disgrace for the sake of talab.

Just think and ponder! This is no ordinary matter. Just look at
that person who has talab for the dunya how he puts himself to
humiliation and disgrace in acquiring dunya. He is not concerned at
how others consider him to be contemptible and disgraced. So, in
contrast to this person, even more so, why should the talibe-dkhirat
be concerned about the contempt of others? How can this not be
tolerated? The difference between kasab and talab is like the
difference between the heavens and the earth.

In actual fact, one should not disgrace oneself in
kasabe-dunyd. Rasululldh c=sl sl e sl has said:

sy
To ask (beg) is disgraceful

Just see. Permission has not being given to beg in order to
attain dunya because there is disgrace in it.

In essence, the talibe-dkhirat should not be bothered about
others as to what people will say.

Qissah of the person not performing namaz in the train

I am reminded of a gissah related in a majlis of Hadhratwala s LU
d». The majlis after Zuhr was in progress when a person arrived.
Greetings were exchanged. Whilst conversing he mentioned "I did
not perform my namdz while I was travelling in the train."
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Hadhratwald s=s W d» asked, "Why did you not perform your
namaz?" He replied, "The coach was full of Hindus. The thought
came to me that if I were to perform my namdz in their presence,
performing rukd' and sajdah in front of them, it must not happen that
these people would laugh at me." On hearing this immediately
Hadhratwala was filled with jaldl and he said very tersely, "These
people also laugh at our imadn — so we should also leave aside our
iman? Leave the majlis!" He was expelled from the majlis.

I have mentioned this incident by way of illustration.

To continue: Worldly people do not bother about honour and
disgrace in earning dunya. So, should a talibe-dkhirat bother? Just
see: dunya is an objective and the person goes to Calcutta, he travels
to Delhi, he visits Muradabad — he wants to see where items are
bought cheaply and where are they sold more expensively. He buys
from the cheaper source and goes to sell at the more profitable outlet.
He is on the move all the time, hustling and bustling. He is not
concerned about his meals. He sacrifices his sleep. He is not worried
about his house and comforts, not bothered about what may befall
him along his travels. He is completely finishing himself. So, is this a
kasib of dunya or is he a talib of dunya.

The télibe-akhirat should feel ashamed when compared to the
talibe-dunya. He should feel embarrassed. Just see to what extent has
the talibe-dunya immersed both his body and soul in the desire for
dunya. Where has he the time and opportunity to involve himself in
other matters? So, O talibe-"ilm, what type of talibe-'ilm are you that
you have the time to reserve a place in your heart for matters
unrelated to "ilm?

Yes, the pious of previous eras were talibe-’ilm in the correct
meaning of the word. Just listen to their gissas! Read about their
dedication! These were said to be talibe-"ilm!

To continue: The talk was on ikhlas. When there is ikhlas then
he will be involved sincerely, body and soul, in acquiring ‘ilm.
Without detailed “ilm there may be ikhlas but there will be no sidq.
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The concept of sidq was explained that sidq is to perform a task in
the manner in which the shari'at has ordered, to the level of its
perfection (kamal). And, without learning the rules and etiquettes, it
is not possible to perform that task to a degree of perfection.

So, to what degree is it not fardh to learn ilm because on this
is dependent the performance of a task to perfection, which is fardh.
Because of a lack of ’ilm the namdaz of the Sahdbi ws .=l whose
gissah was mentioned above, had ikhlas in it but lacked sidq. It is a
different issue that, it being the initial phase of Isldm, he was
operating at his level of sidq. In that, it was praiseworthy. However,
Rasulullah sasitell el sude — the sheikh — desired that he attain a higher
level of sidq than what he had. By performing his namaz as shown to
him, he attained this level of sidq.

Thus, in every action, as it is necessary to attain the level of
ikhlas, so it is necessary to have the level of sidq also. Otherwise there
will be a defect in it. That is why a Messenger was sent in order to
demonstrate every action. It could also have been possible for every
detail to have been written down and the Qur'an Sharif sent down as
slates with the order to follow these written instructions. But this was
not done. The complete Islamic lifestyle is a practical one, one which
the Messenger demonstrated: As he does, so must you do.

It is a different matter that there is no substitute for the
original. However, this imitation is also very, very close to the
original. Seeing it is very, very close then there is nearness (qurb) as
well. We have been made responsible of following the
"Uswah-Hasanah". Allah Ta'ala states:

B AU 8 Gy 'y Ve Lgh s
Verily, the Rasiil of Alldh is the best example for you... S33.21

The whole practical life of Rastlulldh cas!tell gls sde — physical,
economic, personality and character-wise, his dealings, social
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inter-relationships and ’ibadat-related - is in front of us. He
demonstrated everything for our benefit. This was passed on by
others by being strictly copied and imitated. Now seeing that this was
passed on by strict copying and imitating, we have to look at our
pious elders — our akabir — who are the road to this Uswah-Hasanah.
It is not possible for us to see with our eyes the practical life of
Rasulullaho=st et ds ke, However, his obedient followers and deputies
are present. It is compulsory to see them.

One can gauge from this what the quality of the lifestyle of
the ‘ulemad” should be — those who have been referred to as the heirs
of the ambiya — from the aspects of ‘ibaddat, mu'dmalah, mu'dsharah
and akhldq. Just make an assessment.

Khushu and the demands of khashiyat
There has to be both ikhlds and sidq in their actions, in their
behaviour and character, in their social relationships and in their
dealings. There has to be extreme khushti' and extreme khudhu'. This
khusht' is not only to be attained in namaz — in namaz this khushu' is
an objective for acceptance (maqgbuliat). However, Alldh Ta'dla has
made this khusht' of the heart an objective all the time.

Rasululldh sast Wl d» s has asked to be protected from a
heart devoid of khushu'.

e Lle 53 S o (3 Y e
O Allah! I seek protection from such a heart that has no khushii’'.
Opposing this khusht' are the qualities of cruelty and

harshness. This khusht' arises from "khashiyat". Allah Ta'ala states,
referring to the mountains:
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...humbled, split asunder from the fear of Allidh. S59.21

When there is khashiyat of Allah Ta'ald in the heart then will
there be khusht' — or will there be cruelty?

Ponder over it. With the fadhl of Allah Ta'dla the topic has
been expanded to greater depths.

When there is khusht then there will be khashiyat. And when
there is khashiyat then there will be khushti'. We now have to ponder
whether there is greater cruelty or greater khusht' within us? Is there
greater tenderness, or greater hard-heartedness?

In the Qur'an Sharif Allah Ta'ala has attributed
hard-heartedness to the kuffar.

[Tr.- There was a momentary pause, whereafter Hadhratji »ss W s with
some exuberance, exclaimed:]

Ohoho! Wah! Allah-miya! Wah! That dyet has been instilled in
my heart. Alhamdulillah! Shukran-lillah!

W gl ey Ly ) W ediie” ol s’ J301
Sl ¥ Vg

Is the time not ripe for the hearts of those who believe to submit to Alldh’s
reminder and to the truth which is revealed? S.57.16

Listen carefully to what I say! O those who believe! O
mu'mins! When will the time arrive that khusha' will develop in your
hearts? What time are you in anticipation of? What hour are you
awaiting, O mu'mins? What, has khusht' not developed in your
hearts as yet?

Has Allah Ta'dla demanded khusht' or hard-heartedness
from the believers? The answer is obvious — it is khusht'. Should this
be only in namaz or all the time? Again, the obvious answer is: all the
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time.

Ponder on this for a bit, O you students, O you ‘ulema’! By
the taufiq of Allah Ta'4la these issues are being presented to you.

Is it the demands of your ’ilm that you should have
hard-heartedness, with your own and with others? When you set foot
in your house, you did so with heartlessness and not with khushu'.
When you set foot outside you did so with heartlessness and not with
khushti'. What, is this the demands of iman?

It is because of iman that you say that you are mu'min. Yes,
you may be a mu'min but you do not possess kaméale-radha —
perfection in pleasing Allah Ta'ala. This is a defect. Kamale-radha is a
condition for acceptance.

I lament that I am not a hafiz, or else I would have recited the
full ayet. Is there a hafiz here?

[Some huffiz proceeded to read the remainder of the dyet recited above.]

S S0 YAV sl s) Y AT 330 iy i Y
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...50 that they do not become like those who received the Scripture (Taurah
and Injil); and the time was prolonged for them and so their hearts were
hardened; and many of them are evil doers.557.16

In other words: Are you trying to be like those people who
existed before you, the Ahle-Kitab, the Jews and the Christians, who
were given the Kitdb and a time-period lapsed and their hearts
became hardened and many of them became kafir?

It means that we should not become like the Jews and the
Christians who were given the Kitab and they then proceeded to act
contrary to the Orders in the Kitab, descending into lusts and sins;
and a time-period went by without them making taubah. As a result
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of not making taubah their hearts became extremely hardened and
the instinctive remorse and regret that accompanies the act of sinning
also disappeared. The rot progressed to such an extent that, because
of the heartlessness, many from amongst them are kafir.

So, O Muslims! Do not you become like them! Do not let
hard-heartedness come even near you. Become habituated to khushu'
and immediately make taubah should you commit a sin. It should not
happen that sins lead you to kufr. Thus, it is apparent that the
demand of imdn is khusht'. A mu'min should be one with khushu'.

Accept Islam in its entirety. Alldh Ta'dld states that one
should enter fully and completely into Islam. Do not be like those
who choose to follow that which is easy and according to their own
desires and they leave out that which they find a bit difficult and
burdensome.

Summary & du'a
This discussion has been on ikhlds and sidq. Allah Ta'ala demands
both ikhlas and sidq from the mu'min. And the demand of both is
that there should be khusht' in the heart. This khusht' should be
there all the time. How can there be hardheartedness?

May Allah Ta'ald keep us all mu'minin firm with ikhlas and
sidq until our last breath. Amin, thummah amin.
Gaibat
This is when some powerful state descends on the heart, whether this is when
the attributes (sifit) of Alldh Ta'dld become overpowering or whether some
thoughts of reward or punishment come to mind, causing one’s senses to be
in a state of suspension, and cause one to be completely unaware of the
surroundings.

Istigraq

This a situation where the spiritual state the person is experiencing is so
overpowering that he is not aware of anything else at that moment. The
muntahi (accomplished) may experience this state occasionally whereas those
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in the intermediate phase along the path of suliik, the mutawassatin,
experience this state frequently.

Proof of this state is to be found in the following incident:

Hadhrat Abu Zarr Gifari = W & was going somewhere
accompanied by his daughter. Somebody asked him, "This little girl
accompanying you — is she your daughter?” Hadhrat Abui Zarr Gifdri 0 e
s»= looked carefully at her and then said, "Yes, my wife did say that she is
my daughter.” Alldh! Allah! He did not remember even that she was his
daughter and had to rely on his wife’s statement as proof!

This is a praiseworthy condition (mahmid) provided that the
istigrdq does not cause any defect in the laws of the shari’at. However, in
itself it is no great accomplishment

If it was a very elevated stage Rasululldh cas) &) da sle would not
have said, "My heart desires that I lengthen my namdz but the sound of
some infant crying reaches my ears during the namdz and I shorten the
namdz with this thought that the mother would be agitated.” This indicates
that Rasuilulldh c=slel s sde was not in a state of istigrdg.

Sukr
This is a state where the differentiation between the zdhiri and batini laws
are eliminated due to a state descending from the Unseen. When this state
goes away and the person returns to normal it is termed "sahil”.
Examples:

Incident one: When Firoun was about to drown, Hadhrat Jibra'il
s Swdle stuffed mud into his mouth in order to stop him uttering such words
that may cause the mercy of Alldh Ta'dld to descend on him, despite the fact
that the heart is the basis of acceptance of imdn among other collective
conditions. To have stuffed his mouth with mud was the result of this state of
sukr. And the reason why this state overpowered Hadhrat Jibra'il s des
was an extremely high degree of bugdh-fillih (hatred for the sake of Alldh
Ta'dld).

Incident two: This incident involved Rasulullih cas e da sl and
Hadhrat Umar .=\ <. When Rastilulldh oasl\l s sde stood in front of the
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jandzah of the mundfiq Abdulldh bin Ubay, Hadhrat Umar e» = Y said,
"Allah Ta'dld has forbidden you to read the jandzah namdz for him.”
Rastlulldh o=l Wb s sde said, "Alldh Ta'dld has given me the choice
(ikhtiydr) — He has not forbidden me.”

In this instance as well, the sense of bugdh-fillih descended so
heavily on to the heart of Hadhrat Umar =\ < that he did not have the
slightest idea as to his behaviour towards Rastilulldh cas) &l da sl in his
statement and his action. In appearance it appeared very remote from good
manners. Rasilullih c=s! WU d» side considered him to be handicapped
(ma’ziir).

Later, when Hadhrat Umar = WU & returned to his senses, it is
stated in the Hadith Sharif that he said, " Afterwards I was astounded at my
rashness and I felt repentant.”

[These definitions and explanations have been taken from the kitibs
"Shari'at and Tarigat” of Hadhrat Thanwi s W d» and "Shari’at and
Tasawwuf”, volume two, of Hadhratji ses\ s -Tr.]

P.S: The du'ds appearing in this majlis may be found in the kitdb "Mundjdte
Magbul”.

ua Ll Y paad Y jana
(e 5 (padl 2l yusgla DS Hue

[This is a translation of a majlis held by Hadhrat Maulind Muhammad
Masihulldh Khin Sihib s W & in Jaldldbdd, India, on Sunday, the 28th
Rabi-ul-dkhir, 1411, corresponding to the 18th November, 1990.]
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ISLAMIC CULTURE AND LUSTRE

Using taqdir as an excuse is unbecoming

When insdn came into the world did he study his taqdir before
coming here, that he can say, "What can I do? This was written in my
taqdir. What I am doing is according to my taqdir." What, does
anybody remember from top to bottom and that he or she will act
according to taqdir? No, never!

In actual fact, a person comes with the ikhtiyar (choice and
power) that Allah Ta'adl4 has given. A person sometimes climbs up, he
climbs down, he walks about, he sits and lies down and he sometimes
stands. In climbing up or down, sitting, lying and standing he makes
use of this ikhtiyar. So, in obedience to the Shari'at he should also
make use of his ikhtiyar.

As Allah Ta'ala has stated:

A1) gl g sla) gBe 51 sads g

Remember Alldh standing, sitting, and [lying down] on your sides. S4.103.

You should remember Alldh Ta'dla whilst standing, sitting or
lying on your sides. In other words, what is ma'mur-bihd - the
ikhtiyar (volotional) acts we have been commanded to do — continue
to do that. And, what is manhi-anha — the ikhtiyar (volotional) acts
we have to abstain from — discard these.

Essence of Tasawwuf and Tasawwuf made easy
So, we have to oppose those obstacles that come in the way of
performing what is ma'mur-bihd. Similarly, those obstacles that come
before us in abstaining from what is manhi-anha, we have to
courageously utilise the power of ikhtiyar in removing them.

In essence, this is Tasawwuf. So, has Tasawwuf been made
easy or difficult?
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This Kashmiri does not understand. His name is Bashir. He is
travelling around taking note of the dunya. And I, with the taufiq of
Allah Ta'al4d and the barkat of my Sheikh, am conveying good news.
He has stayed here four days and has become séaleh (pious) and also
become mosleh (one making the islah of others). Whereas, staying
four years over there he never became sidleh. How can he become a
mosleh?

And this person's name is Fahim. He would have great
understanding of my comments. He has very good understanding;
"Fahim" is derived from the root word "fahm". "Fahim" is the
superlative. So, why should he not understand? He has stayed here
four years but he has not become sileh. What chance of him
becoming a mosleh?

[1t is important to understand Hadhratji's »=s &l d» special technique here.
Firstly, there is a play on words: "Bashir” means "one who brings good
news.” "Fahm” means "understanding”. "Fahim” means "one with great or
deep understanding”.

Secondly, it appears as if Hadhratji s\ s is publicly critising Fahim and
embarrassing him. In actual fact, this is a technique Hadhratji s s LU
used occasionally to jolt a person. It happens that an obstacle arises in the
person’s progress in suliik, causing him to falter or stagnate. Alhamdulilldh,
many of us who have experienced this can vouchsafe that this approach
removes the obstacle and that progress in suliik is much faster thereafter.
—Tr.]

What was it that I said? With taufige-ilahi, fadhle-ilahi and
the barkat of Hadhratwald, that in four days Bashir became saleh and
also mosleh.

Conditions for a chillah to be of benefit
These poor people have developed a passion to go for a chillah. Fine.
A chillah is acceptable in that a chillah has been mentioned in the
Hadith Sharif. There is barkat in it. But when?

When there is ikhlas: Besides the pleasure of Allah Ta'ala
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(radha-e-ilahi) there is no other intention. In essence, the concern in
the heart is for the akhirat; there is awe and respect (azmat) for Allah
Ta'ala, with muhabbat. A chillah has been mentioned in the Hadith
Sharif, so complete forty days. Fine, the objective has been attained,
with taufige-ildhi: he has become saleh and he has also become
mosleh. Having become a pir he sets out. But when? When he has
planted his feet firmly on the path.

This is the manner in which I speak. Old age has set in. Whilst
able to do so my heart desires that I pass by conveying some nasihat
and wasiyat to my friends. We are definitely going to pass on. Some
principles should be instilled in the minds.

Principles will be of definite benefit. How long will you
remember the branches of masa'il? How long are you going to take to
rectify the offshoots, each, each branch and each, each quality? Grab
hold of the principles and all the nafsani branches will be remedied.
There are numerous masa'il. Here is a principle.

Aré! Very well — one chillah is fine but it will not be of use
any old how. One has to stay the way that I explain. One chillah will
be sufficient, insha-allah Ta'ala. How? Just to bring through the left to
the right. We will depict the left as evil; the right as goodness. The
nafs forbodes evil. On the right is the rah.

[Hadhratji »=s &b s is referring to the Latifahe-rith which is situated just
below the right nipple. The Latiifahe-nafs is situated below the navel. The
Latifahe-qalb is situated below the left nipple. -Tr.]

Make taubah that you can come from through the left to the
right. What else do you have to do? Let me give you an illustration: It
is hot and you want to sleep in the open air. You wish to enjoy the
cool breeze. However, the charpdi is inside the room. So, you need to
bring the charpdi from inside into the open and, afterwards, from the
open take it inside again. Now, will you have to carry it or not? Or
drag it? Fine, even if you have to drag it. But still, when bringing it
from inside to the outside you still need to carry it or drag it.

Method of making the zikr of "La-ilaha-illallah"
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Similarly, bring forth the "La" of "La-iliha" from below towards the
left chest, towards the heart, causing the "La" to cut [the evil of the
nafs], and then drag "ildhah" over to this side to the right, towards the
ruh. Then, emphatically say "ha". While saying "hd" throw away all
gairulldh. Where do you throw away gairulldh? Throw it away
behind your back. Have you done so or not yet?

Then recite "illallah". In this way Allah has entered.

What do you understand? It is that the creation has been
removed and the Creator has entered - the Sahibe-Jalal and
Sahibe-Jamal, with His Jalal and Jamal.

This is the method of the zikr of "La-ildha-illallah". If done in
this way then enjoy the delight of it. Until there is not a little jehr
(loudness) and a little full dharb (thumping) what zikr is it? Yes, it
will be a tasbih for connecting with Allah Ta'ala. However, the effect
of tayyib (goodness) that is in the Kalimah Tayyibah will not manifest
until it is not done in this way.

This is a Kalimah Téhirah and also a Kalimah Tayyibah. As a
tasbih there will be tahirah (purification) but the tayyib will manifest
only when it is done in the manner explained above.

"Tayyib" means "delightful, delicious". That is why it has been
named Kalimah Tayyibah and not Kalimah Téhirah. The Kalimah is
tahirah initially and tayyib afterwards. Purity comes first; delight
comes afterwards.

Aré children! Why are you vexing me in my old age? This is a
time for sabr. You come and just plant yourselves here just like that.
Some have come from England and sat down. Some have come from
Africa and sat down. Some have come from Kashmir and sat down.
And, of course, there are the local children as well.

[This is not to be taken literally. Hadhratji s WU & enjoyed inter-acting
with the young students. The above statements were made in a teasing,
affectionate manner. -Tr.]

Listen! When "La-ilaha" is recited you have become tdhir.
When "illallah" is recited you have now become tayyib. Why is it so?
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The reason is that when "La-ilaha" is recited the creation has been
removed. When "illalldh" is recited, the Creator has appeared. When
the creation has been removed, you have become tadhir. When the
Creator has appeared you have become tayyib. So, in the zikr of
"La-ildha-illalldh" is the means of becoming tahir and also becoming
tayyib.

May Alldh Ta'dla make it that I understand this and that you
also understand.

Contaminating effects of association (ikhtilat)

However, it is necessary to understand this principle as well: Save
yourself from association with others (ikhtilat). Intermingling is not
good.

Just see: when preparing food the gravy is excellent but let a
drop of urine fall in it and it becomes impure (na-pak). It has all been
wasted. Another example: Some grittiness has contaminated the
savoury. The hand-mill for grinding the spices was not washed
properly so that some sand got mixed up with the spices. These
spices were then used as ingredients for the kebab. When the kebab
was placed in the mouth it was all gritty with sand. So, the savoury
was looking appetising and the aroma was mouth-watering but it
was not pleasant to the taste.

Qissah: The tea of Maulana Gangohi e b ela,

Hadhrat Mauldna Habibur-Rahman Sdhib s Ll «» was the special
attendant (khadime-khas) of Hadhrat Mauldana Rashid Ahmed
Gangohi s &l s, (Hadhrat Mauland Habibur-Rahman Sahib U s
= later became the principal at Darul-Ulim Deoband.). In any case,
it was his duty to make the tea.

Hadhratwala related to us an incident that once took place.
Hadhrat Mauldana Habibur-Rahman Sahib s i &» had made some
tea and served it to Mauldnd Gangohi -s: 4l s who commented, "I
taste some rawness in this tea." When he made tea and served it the
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following day Maulana Gangohi il ¢ said, "There is no rawness
today."

Maulana Habibur-Rahman Sahib e Ll d» started pondering
on why the tea was fine that day and not the previous day. "I had
done everything exactly the same on both days: the tea pot, the milk
pot, the cup and the strainer were washed exactly the same on both
days. What was the difference today?" After some deep thought it
suddenly struck him. "Oho! Yesterday, after washing the utensils I
merely shook off the dripping water. Today I wiped the utensils dry
with a dishcloth! There was no moisture today. Yesterday there was
some moisture remaining on the utensils! That is why he commented
that there was no rawness in the tea today."

This was the degree of sensitivity of Mauldna Gangohi's Ll ¢l
=5 temperament that he could perceive even that degree of moisture.

So, you can see that the effect of the sand was grittiness and
the effect of the water was rawness. These are the effects of ikhtilat.

In the same manner, by sitting with others, by intermingling
with others the effect will be that the eyes will also be corrupted and
the ears will also be corrupted and the tongue will also be used freely.

Why is this? The reason is that what was acquired, by the
taufiq of Allah Ta'ala, when he stayed with his Sheikh, is now being
diluted by intermingling with others when he reaches his hometown.
He was not so firmly dyed in his colours that he is not affected by
others.

Janab, do you understand? This is the effect of intermingling.
When you started interacting with these others, the state of being
tahir and tayyib in your consideration and regard, minute by minute
starts evaporating. That person who left with wisdom, in a short
while has become inconsiderate.

One method for avoiding ikhtilat
Many letters come to me. Some poor mudarrasin write, "I had
developed within myself a love for seclusion. However, other
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mudarrasin come to sit here and they vex me. They just blab about
this and that. What should I do?"

I wrote to him: "Sit with a kitdb nearby. When they start to
discuss this and that, then you say, 'Oho! I was reading this kitdb and
I came across a very remarkable article." You then read out from the
kitab. Those who show an interest will sit and listen. Others will say,
'Please excuse us. We will be back in a while. Insha-Allah Ta'ala, we
will be back.'

"Using this tactic, they will go and will not return in future.
Should they return, repeat this process. When they see this two or
three times then it will not be necessary to say anything any more."
This is on condition that there is genuine love for seclusion, as there
should be.

z Ssa MAY

One of the first things taught in Bukhari Sharif is that, when
Rasulullah o=s! el ele sl came to love seclusion and his heart became
attuned by this seclusion, then by means of wahi, divine ’ilm was
revealed to him.

In actual fact, Rasulullah o-=s! W & sl was blessed with
Nabtiwat approximately three thousand years before Hadhrat Adam
da S, who was created only afterwards. Whatever was to take place
in this realm for the future arrival of this great personality was
already prepared in the most perfect manner. Then only was the
Nabtuwat and Risalat revealed in this realm.

However, until such a time that Rastlulldh casl bl gl sule did
not perform ‘ibadat in seclusion and he did come to love seclusion
that divine "ilm was not revealed to him by means of wahi.

As for us tulabd' and ahle-'ilm, we desire that wahi should
descend on to us, in the form of some spiritual experience, in the form
of kashf, in the form of intuition and in the form of ilham, without
having developed love for seclusion. There is a Farsi saying:

This is just a [whimsical] thought; an absurdity; [pure] insanity.
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This thinking is like "khiyali-pulao" [i.e. a pie in the sky]. Why
this madness? When ’‘ilm was not revealed to the Nabi, in
consideration of whom the universe — the heavens and the earth —
was created, without him having developed a love of seclusion, will it
be revealed to us? No. Never. Yes, some words and impressions will
be acquired in the form of information but “ilm will not be acquired.

Have you understood the point?

So, “ilm is necessary. There is no way forward without “ilm.
The story of Hadhrat Abdul Quddus Gangohi s Ll da has been
related many times: he presented himself to Sheikh Abdul-Haqq
Radulwi el in order to follow the path of suluk. He mentioned
his condition and said that he had come for his islah. He was asked,
"Have you acquired ‘ilme-Din?" He answered, "No. Not really." The
Sheikh said, "Go to Delhi. First go and acquire “ilme-Din. Without
‘ilme-Din there is a danger of going astray."

In that age the repository of ‘ilme-Din was in the family of
Shah Wali-ullah.

As Hadhrat Abdul Quddis Gangohi s &l ¢» stood up to
depart Sheikh Abdul-Haqq s lds said, "Listen carefully. It seems
that when you return after having studied, I will not be still alive. Be
as it may. My son will be alive. You become bai'at to him. Turn to him
for your islah and keep on coming to my mazar. Insha-Allah Ta'ala,
you will derive the same amount of faidh (blessings) as you would
have were I to be alive."

Having proper faith and confidence in a sheikh

Before, people had tremendous faith and confidence. They were very
firm. Hadhrat Abdul Quddus Gangohi sl s said, "Very well." He
proceeded to Delhi.

When he returned after completing his studies the situation
was as the Sheikh had stated. The Sheikh had passed away. As he
had been instructed, he became bai'at to his son. This is called
"nibhdhna" — to be faithful in maintaining a relationship.
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Nowadays, the situation is amazing, as demonstrated by the
gissah concerning Hadhratwala: One person from the rural area came
and requested to become bai'at. Just by chance Hadhratwald asked
him, "You perhaps do not own some mowruthi land?"

Mowrtthi land was land that was inherited, but not in
accordance with the shari'at.

He said, "Hadhrat, I do." Hadhratwala told him, "First
relinquish the land and then you come back. I will then make you
bai'at." This person replied, "Hadhrat, make me bai'at and then I will
relinquish it." Hadhratwalad said, "No, brother. First you relinquish
the land then I will make you bai'at." This person departed and
became bai'at somewhere else.

This is the type of affection these days — "scratch the head and
eat the brains!"

However, Hadhrat Abdul Quddus Gangohi s el sla did not
have such flimsy i'tiqdd. He became bai'at to the Sheikh's son and
regularly visited the mazar of the Sheikh. Thereafter, who did he
become? What rank did he achieve? Allahu-akbar! What can one say?
He became an amazing and astonishing Allahwala!

To continue: It is necessary to acquire ‘ilm. 'Ilm may be
acquired through an Arabic syllabus or a Farsi syllabus or a syllabus
in Urdu prepared by reliable and authentic scholars. Or “ilm could be
acquired without studying from kitabs but by following a "syllabus"
of listening and continuously asking questions. Acquiring “ilm is not
dependent on kitabs. The material in kitdbs may also be found in
listening to somebody and asking questions regularly. A person can
become an 'alim by this method of continuous asking.

Were there not such great, lofty and noble Auliya-Allah in the
past who did not study the Arabic syllabus and then renowned
scholars went and became bai'at to them? So, why did these "ulemd’
became bai'at to them? They were not 'alim as such. Aré! They were
such that even the 'dlim appeared like non-'dlims in front of them!

m

They were "alim-garr" — they made 'dlims into an 'dlim, with the
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taufiq of Allah Ta'ala.

The status of an 'alim is very elevated

The status of an 'dlim is very elevated. This I mentioned yesterday
that an 'alim enjoys a very high rank. However, the 'dlim, by the
demands of his “ilm, has to be a practising 'alim — an 'alim-ba-amal.
Then his rank is very high.

If, by his being involved in some sin, some 'alim is sent into
Jahannam, and an ignorant (jahil) mu'min is also sent into Jahannam,
and both are afterwards taken out by virtue of their iman, the rank of
the 'alim in Jannat will be very much higher in comparison with that
of the jahil mu'min. The reason is that the 'alim has in him the rank of
‘ilm also. Where has the jahil any status as far as “ilm is concerned?
So, if an 'alim is sent into Jahannam due to some weakness in his
actions, when he is taken out his rank will be very much higher than
that of a jahil.

Yesterday I mentioned that an 'alim and a jahil are not equal.
How can an 'dlim and a jahil be equal? Neither are they equal in this
world nor in the dkhirat. An 'alim will be superior here as well as
over there. Allah Ta'ala has stated:

AT (ol 906 A0 sB sty S9N sB sl =
Wl (sl l) YU

Are those who possess "ilim equal to those who do not know? But only men
of understanding will pay heed. 5.39.9.

Just see: Allah Ta'ald is saying that the difference between an

‘alim and a jahil will be recognised by those with proper intellect

(aqle-salim). What does the jahil know? It comes in the Hadith Sharif:
Ciual oSl s Mol didals alys 14
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The excellence of an "dlim over an dbed is like my excellence over the lowest
of you

Thus, the excellence of an 'alim is very great.

You look at the Molwisahib doing something wrong but you
do not look at the wrongs you are doing. Yet, you are a jahil. He
knows that the wrong he is doing is contrary to the orders of Allah
Ta'ala, whereas you do not even know this. So, how are you going to
make taubah? On the other hand, he is remorseful and he will make
taubah as well. He realises that he is ill and he will seek a remedy.
You, on the other hand, are ill but you do not realise that you are ill.
How will you seek a remedy?

In any case an 'alim is full of excellence. Even if he commits a
sin, he will consider it to be a sin. The jahil will not consider a sin to
be a sin and he will be persistent in sinning. The 'alim will be
repentant and make taubah. It comes in the Hadith Sharif:

S (o ad YA dlad ¥ AL Ja
One who makes taubah from his sin is like one who has not sinned at all.

Thus, in the first instance, it will be very difficult for an 'alim
to land himself in Jahannam. If, for argument's sake, he does get sent
to Jahannam, he will attain a very high stage when released from
Jahannam.

The 'alim should recognise himself
So, O you "ulema’! Know yourselves! If you do not know yourselves
how will the creation in this world know you? First recognise who
you are. The tulaba'-’ilme-Din have left off recognising themselves. If
you were to have recognised yourselves, others would have
recognised you merely by looking at you.
Aji! Remember that until the singer does not love his own
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singing the listeners will also not love his singing. It is a famous
saying that if the dancer does not love her coquettish strutting, how
will others love it? This illustration is quite famous.

Do you understand Molwisahib? Just coming to sit here!

Some etiquettes of sitting in a majlis

Aji! One should sit in the majalise-islah. To sit therein is fine provided
that there is i'timade-kdmil and i'tiqdde-jazim (complete faith and
confidence) on the speaker. Then go and sit. Otherwise one should
not sit because of the danger of worsening of one's condition. The
reason is that one will not understand many of the statements. One
does not know what corruption will set in and what misconceptions
one may develop.

One should have full and complete faith and confidence in
the speaker and then come and attend. Otherwise one should not
attend. If this precondition is not there then, instead of becoming
embellished, he will deteriorate.

That is why I also ask some persons whether they intend
sitting through the whole majlis or will they leave halfway through?
If a person says that he will depart halfway through then I tell him,
"Go now. It is not permissible for you to attend. Until a person does
not intend to sit through the whole majlis it is not ja'iz to attend."

Badshah Alamgir ,es 4 «» had the above announced. The
reason for this announcement was as follows: One person heard half
a lecture and stood up and departed. He had heard only part of the
topic and he gave wrong information to the people based on what he
had heard. In actual fact the topic was fully discussed later on and
this he did not hear. This is why he made incorrect statements.

When Alamgir s U s got to hear of this, being the ruling
king, he made the announcement that only that person should sit in a
lecture who sits right through till the end, otherwise not.

This gissah was related to us by Hadhratwala.

Aji! What should one relate? This is no longer the age in
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which to relate things.

I was addressing the ‘ulema’ and said that we have discarded
out station. That is why the general public have an opportunity for
criticism.

Mas'alah of standing behind the imam and equal saffs

What is the mas'alah, Muftisahib? It is that the person standing
behind the imdm should be a sdhibe-ilm — one who possesses
knowledge of Din. Nowadays the ignorant rush forward to stand
behind the imam. What can one say? Now it is the jahil who sits
behind the imam before anybody else.

Is the mas'alah not as stated above? Of course it definitely is!
However, this is an age of fitnah. It is an age of weakness. Nothing
can be said. Do not say anything. Yes, he is a jahil and he will show
he has a stature above that of the 'alim.

There is also the mas'alah that the saff on either side of the
imam should be of equal lengths. If it is slightly longer on the right it
is of no consequence. The left side should not be longer than the right.
However, in these times one cannot say anything.

Why is this? The reason is because of this incident:
Hadhratwala was making imamat. The saff on the left was a bit
longer than that on the right. Hadhratwala told someone on the left to
come over to the right.

Understand that imamat is an official position. The imam
should look to the right and the left. He should rectify any
irregularities. That is why the imdm should be an awe-inspiring
person — not a "tuppenny ha'-penny” imam. This is the ulim of the
shari'at. This is the principle.

So, Hadhratwala told this one person on the left side, "Come
over to the right side." This person did not move from his spot. He
did not obey the command. He was stubborn. Hadhratwala then saw
another person who was an acquaintance, and told him, "This person
does not want to move. You come over." This person humbly went
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over.

Remaining silent for fear of fitnah

Do you understand? This is an incident from the time of
Hadhratwald. Now, this age is an age of greater fitnah. Nowadays a
jahil considers himself to be superior to an 'dlim. He arrives at the
masjid before anybody else — this is commendable. The 'alim does not
have the opportunity to be in the masjid before everybody. He is
occupied with some Dini work. He is busy serving the people —
khidmate-khalg.

One cannot say anything to that jahil. It is an age of fitnah.
Just try and say something and then see how you are disgraced.
Therefore, keep silent.

Remember that it is also a principle of the shari'at that when
there is even a chance of the slightest fitnah then do not say anything.
Do not speak. Remain silent. Otherwise you will be humiliated.

[One can imagine what the situation is now! -Tr.]

Proper study of kitabs. The status of "Al-Hidayah"
You have heard that there is great virtue in amr-bil-ma'ruf (enjoining
what is right) and the dyet is also recited:

el (575 b VA0 Gl )5 A 5
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You are the best community that has been raised up for mankind. You
command good conduct and forbid wrong. S3.110.

Amr-bil-ma'ruf is proclaimed all over. However, work cannot
be accomplished merely with one dyet. Work can only be done if all
the dyat are taken together.

Similarly, work cannot be accomplished merely with one
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Hadith Sharif. All other opposing Ahadith Sharif have to be placed
together and then work can be done.

Oh yes! It is the habit of some that if they have seen
something in a kitab they go around showing it to everybody. And if
they come across something that contradicts this at some other place
in the kitdb, what then? Whatever you read, try to understand what
you are reading.

"Al-Hiddyah" which is studied in the Arabic Madrasah [i.e.
Darul-Ultms], is a very amazing and astonishing kitab. It is a kitab of
verdicts and decrees. It is a kitab of judiciary. An Englishman used to
say, "If we [the English] did not have this kitdb 'Al-Hidayah' we
would never have been able to administer the judiciary." This is the
verdict of the English. This is such a kitéb.

In this age, as for us who study it and teach it, do not study it
and teach it as it should be studied and taught. Yet, see what this
Englishman is saying because he had studied it.

Visits to the universities in England and Cairo

When I visited England, where there are two very famous
universities, very high calibre universities, world famous. I went to
see both universities. [Oxford and Cambridge. -Tr.]

There was an Englishman with me and he carried some keys
with him. He went and unlocked the doors of the rooms and showed
them to me. I saw the libraries of both universities. These were huge
buildings, several storeys high. Nothing like these exist here. All our
Arabic kitabs were in these libraries. There were several copies of
every kitab.

The tafsir of Hadhratwald's s Wi s, "Bayanal-Qur'an", was
also there. The elucidation of the "Mathnawi Sharif",
"Kalid-Mathnawi", was also there. All the Arabic kitadbs that are
studied here, were all there. The names of all the kitabs were written
in massive catalogues.

After having climbed two storeys I got tired. The Englishman
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started climbing to the third floor. I told him, "I am now tired. I am
unable to climb up."

In any case, I saw both the universities. There were boarding
facilities, what we call "Darul-Igdmah". Ahaha! As for cleanliness...
Do not even ask! Absolutely clean!

As for the system of administration, no visitor from outside
could come into the boarding to meet somebody. A father cannot
meet his son. I witnessed this with my own eyes. A doorman is
present. He asks, "Who have you come to meet?" The father says. "I
have come to visit my son." The doorman then goes to call the son
and brings him to meet his father.

If the person is one whom it is necessary to allow to go into
the building, the doorman will say, "Come with me." The boy will be
informed. The boy will leave his room and go to a nearby smaller,
empty room to sit and converse with his father. Or else he will be told
to go to the veranda. Table and chairs are placed there as well. There
is no question of sitting on the ground.

So, Mauldna-sahiban, even the father cannot go to his son's
room in the residence and meet him there. This type of arrangements
are not seen over here.

This is what we saw over there. We saw the libraries as well.
We saw the students as well. We saw the doorman as well. The
person entrusted with the keys was with us. Also, we had to take him
with us to see the university. One could not just go in just like that. It
was not like freely entering the university — not at all. There the
doorman will stop you. He will enquire, "Have you a visitor's permit
to enter?" If not, then one would have to go the principal and obtain
one. We knew of this system, therefore, when we went to see the
university we went with the permit.

We went to Egypt as well. The famous university [Al-Ahzar]
in Egypt is situated in the capital, Cairo. Oho! It is a massive
university, such that words cannot express. We also had to have
permission to visit it, even though it was an Arabic institute.
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We had an acquaintance there. He had gone to say that
such-and-such person from Hindustan [India] has arrived and he
wished to see the university. Permission was given and we went
inside. Classes were in progress. Our companion went into the lecture
hall and requested from the lecturer, "Our Sheikh is here and wishes
permission to come into the lecture hall and see."

Do you see? This is proper etiquette. Important people have
elevated manners.

The lecturer stopped his lecture and immediately came out to
conduct me inside.

Countless students were sitting closely together in such a
manner that they could see the ustddh. When I entered all the
students stood up. They looked very majestic with very fine clothes.
As they stood up, they happily clapped hands, as was their custom. I
found this distasteful, so I turned to the ustadh and said,

Siadsd Jlinle i) JaY
Clapping of hands is for women — takbir is for men.

The ustadh related to the students what I had said.
Immediately, the students took this up and  shouted out,
"Na'rah-takbir! Alldhu-akbar!"

Do you see? Have you noted their cultured response? They
immediately substituted the hand-clapping by the na'rah-takbir. This
is called being cultured.

Lesson to be learnt: the importance of being cultured
O students of Arabic! Are these topics not worthy of being narrated?
Are these issues not worthy of pondering over?

[I lament that] some of our Arabic students are gajar (carrots)
and others are muli (radishes)! Those over there are great people of
noble families; they are cultured persons, having knowledge of
etiquettes. Here there are gajar and muli — what do they understand
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what is meant by culture?

The scenario which I have presented of the situation over
there, all this is what they have adopted by studying what is with us.
By doing so they have profited from the worldly aspect and we have
been left empty.

If some important person were to come here and the
Muhtahim-Sahib  (Principal) takes him to view the madrasah we
find the students coming out of their rooms to see who it is, as if some
pageant is presented. Students will come out of the rooms and from
the verandas and stare.

Over there it is not like that. Everybody stays put in his place.
There may be no classes in progress, but the students stay in their
places. Nobody comes out of his room to look.

When we went to the university in England and visited the
library there were two English students, a male and female,
specifically studying in a room. I went into the room they were
studying in. Although I was close to them, the one student did not
even glance at me. The other briefly glanced at me and immediately
turned back to his studies. He did not keep on looking at me.

Whereas, here at the Arabic madrasah, students keep on
staring. It appears as if some entertainer has arrived.

Have you seen western culture? Is our behaviour not
something to be ashamed about, something shameful? This culture is
actually from our house. They have adopted this culture by studying
what is ours. We now call them cultured and we have become
uncultured.

Sometimes just go and look at the rooms [at our madrasas]
and see how clean you will find them. Whatever the type of rooms
there should be some degree of cleanliness. Or should they be messy
and filthy?

Just go and have a look! The bedding will also not be neat and
tidy. The cushion is also not placed correctly — it will be lying all
crooked. Where the student sits, there is where he will take off his
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shoes, not outside the doorway but inside.

Do you understand, Mauldna-sahiban? I am not saying
anything that is incorrect? If I am saying anything that is incorrect,
seeing that you are staying there, you can go and see yourselves.

These are issues to be heard and, having developed some
shame, adopt these practices from our own household and become
such. But there is just no perception.

There are no capabilities in the art of conversing even. Over
there no outsider may enter the madrasah without permission. Over
here, if a person is told not to enter — if the doorman stops him — the
person will be offended and argue, "What is this nonsense about
permission?" His attitude is that the madrasah belongs to him. If he
has donated some money then he believes that he is the owner of the
whole madrasah. And if he has given some roti to some talibe-"ilm
then — don't ask! — he considers himself to be the master of that
student and that student to be his slave. Is this called being cultured?

Whereas over there, even the father cannot proceed to his
son's room to meet him. He cannot enter even the university without
permission.

These etiquettes are from our house. Does the Qur'an Sharif
not state the following?
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O people of imdn! Do not enter houses other than your own without first
seeking permission (from those inside) and greet the people (before you take
permission). This is better for you that you may be heedful (and act on it).

524.27

So, this institution which is here, is a house. Thus, why have
you entered the madrasah without permission? We accept that you
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live in this neighbourhood but why do you enter the madrasah
without permission? What is the doorman there for? You should have
put a request to him and he would have obtained permission from
the principal and then you could have entered.

Over here the children of the neighbourhood also play. They
play in the field in front of the masjid and they also come to play in
the precincts. If they are stopped, the fathers come to fight.

So, what is the madrasah? It is our house. Do you
understand?

Having visited the universities in Egypt and England I saw
what has been explained above. Yes, truly, they are cultured people.
Over here the whole neighbourhood is uncultured. Why should one
invite a fight? The fathers should have scolded their children, "Why
do you go to the madrasah to play? You go to play cricket there. That
is a madrasah. Do you think it is a clubhouse or bazar? Why did you
go to the madrasah? If you go to the madrasah you go to study — why
did you go there to play?"

This is how they should have been prohibited but neither the
father nor the mother stops them. If the madrasah officials say
anything then it is inviting a fight. Everything is jumbled,
misconstrued. Are these not topics to be heard?

Entering homes without permission

We find that even scholars, learned people and those who know the
Qur'an Sharif also enter homes without permission. Whereas the
mas'alah is to enter houses only after permission has been granted. So
much so that even the father should obtain permission before
entering the house — one does not know in what state the daughters
are relaxing.

Is this not the teachings of suluk? Has sultk and shari'at just
become the recitation of tasbihs of "La-ildha-illalldh" and the
performance of nafl namaz? Is that all — just sit and keep on reading
the tasbih and do as you please?
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First become an admi and then read wazifas. Yes, first become
an admi.

Just see: Just now we mentioned that the father also should
not enter the house without permission. Also, the husband should not
enter the house without permission: There may be gair-mahram
ladies present, or his wife may be relaxing in such a way that she
would not want him to see her in. First ask and then enter.

These are the teachings of our house. Unfortunately it is those
people who have taken benefit from the ta'lim of our house. I had
mentioned earlier on that they possess our kitdbs which they have
studied and that is how they have adopted our ta'lim. When an
Englishman comes home he will first press the bell. When he receives
a reply to his ringing of the bell, then only will he enter.

Qissah One
We have witnessed with our own eyes the following during the time
of the British rule [in India]: An Englishman wishes to meet a certain
nawab or ra'is. A time is specified for the meeting, that he should
present himself at such-and-such a time. The Englishman comes to
the residence. There is a clock affixed to the door. He looks at the time
and sees that a few minutes still remain for the time specified. A chair
is near the door. He sits on the chair. He will not even announce his
arrival, never mind enter, before the allotted time. When he sees that
it is now the time specified, then he will ring the bell which is on the
outside. When permission is granted from inside then will he enter.
This is what I observed with my own eyes. Aji! Are these not
topics to relate? Listen some more!

Qissah Two

I went to the main post office in Aligarh to fulfil some need. Now,
some post offices are small but this one near the college was very
large. I went in and did whatever work I needed to do. Just then an
Englishman came there on his bicycle. He alighted from his bicycle
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and went to the room where stamps, envelopes and other items were
sold. This room was situated near the door of the post office. The
Englishman stood at the door and spoke to the clerk inside. He
needed some glue. The clerk told him to come into the room.

The clerk was a Hindustani. The English were the rulers.
Remember that whoever the rulers are, their children also know that
they are the rulers. Those who live under the rulers also realise that
they are subservient. This is an instinctive effect. So, just see — just see
what happened next.

The Hindustdni had told the Englishman to come in but he
did not go in. He said, "What is this that is written above? It says that
it is prohibited to enter." The Hindustani told him two to three times
to enter but he did not.

The English are very cultured. They have good manners. This
person did not consider it a disgrace to stand outside. We would
consider it disgraceful and insulting. In any case, the Englishman did
not go inside. He did his work from the outside, climbed on his
bicycle and left.

Aré baccho! My dear children! Do you understand or not? I
am reminding you of these forgotten topics. Having being studied,
they are still forgotten. Having being heard, they are forgotten. May
Allah Ta'ala cause this arrogance to be destroyed.

Qissah Three

One other incident comes to mind. One Englishman was riding his
bicycle. A Hindustani was coming on his bicycle from the opposite
direction. He was wearing a watch on his hand. When they were
close to one another the Englishman asked him, "What is the time?"
The Hindustani replied, "My watch is not working." The Englishman
told him, "Stop!" The Hindustdni Muslim brother stopped. The
Englishman got off his bicycle. The Hindustani also got off his
bicycle. The Englishman went up to the Hindustani and slapped him
lightly saying, "A watch is for telling the time - not for being
fashionable!"
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Do you understand my talk? What is the Englishman saying?
Wearing a watch is not to be fashionable. It is to tell the time. If the
watch was faulty, why was it not sent for repairs to the watchmaker?
Why was it worn on the hand? Do you understand? The watch comes
from them. They understood the purpose for which a watch is to be
utilised, how it is to be utilised and when it is to be utilised. It was not
working yet he was going around with it on his hand. The watch is
not merely for fashion.

They have invented items for their needs. The clothes that
they wear are according to their country's condition, it being a cold
place. If they do not wear clothes closely wrapped around them, the
cold wind would severely affect them.

When I went to London it was winter. For me it was very
cold. It was not so cold for them. It was raining and snowing. Then,
too, they were moving about just like that. I wore a shawl all the time.

In the morning I came from upstairs to have breakfast
downstairs. I did not have any socks on. My host said, "Kindly wear
some socks." I replied, "Aré bhai, what need is there for socks?" He
said, "Hadhrat, the cold here is no ordinary cold. It travels from your
soles right to your brains."

Over there I saw a special type of material covering the walls.
When I went to the toilet I noticed a light grade of carpet spread on
the floor. That is right. A carpet was spread on the floor of the toilet!
It was not a high quality one but, nevertheless, it was a carpet.

I asked, "A carpet in the toilet even?" My host replied, "Yes.
The cold over here is very severe. One cannot place one's feet on the
ground. One has to wear shoes and step on the carpet in order to
reach the footrest."

I had the impression that the carpet was placed there as a
fashionable item, for show and decor, only to discover that, no, it was
placed there out of necessity for health reasons.

The entertainer beats the drum and the monkey dances on cue!
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We have seen them and we have adopted their ways for reasons of
fashion. They do not do these things for the sake of fashion. Their
clothing is also out of necessity for the conditions over there.

And we have commenced imitating them from the aspect of
fashion. Have a look now. How is the Hindustani wearing the pants
over here? Oho-ho! Fitting tight around the thighs. Is the portion
below thick or thin? Just to look also causes one to feel bad. If it is
beautiful then looking at it causes the emotions to stir, especially in
this age.

Those people have not worn them out of being fashionable.
We have imitated them. Just see what the Englishman said that the
watch is worn not for being fashionable but for some need. If it is not
working then why wear it? In the same way the English are saying,
"The Hindustani is a fool. Whereas we wear our type of clothes to
serve our needs, the Hindustani has imitated our styles for the sake of
being fashionable. The Hindustani is very stupid. He has no
intelligence."

The Englishman has beaten the drum for his monkey and the
monkey has started to dance on cue — the Hindustani is dancing by
imitating them for the sake of being fashionable.

Also, over here, in order to please another government that
was established, our youth are going around with bare heads. Their
"kurtah" has also been adopted and the Musalmani kurtah has also
disappeared, just as the topi has disappeared.

It must not happen — Allah Ta'ala forbid! — that they start
walking around bare-feet. The reason for saying this is that I have
travelled to different cities in this country and I also visited Madras.
The attire there is different. Even the superintendant of police walks
around bare-footed. This I have seen in Madras. This is the lifestyle
over there. Similarly, many of the rural village people also walk
around with bare feet. I wonder that thorns do not prick them.
Women also walk bare feet. I do not know whether the cold affects
them or not. So, in Madras even notable people walk around
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bare-feet.

I have also seen the people of Madras eating. I was in a coach
in a train when this person started eating some rice using a thin stick
instead of his fingers. I do not know how he managed that. We eat
rice using five fingers.

So, in each place the eating is different and the dressing is
different. Why is there this imitation? This Hindustani attire is an
imitation of others' attire. And when a Hindustani Muslim adopts the
dressing of others is he not a "baihrapya"?

[A "baihriipyda” is a mimic street-entertainer who disguises himself in such a
way as to impersonate somebody else. He then goes around the village in this
impersonation and is rewarded if he manages to fool the people. -Tr.]

He sometimes wears the clothes of the Hindus and he
sometimes wears the clothes of the English and sometimes somebody
else's. So, is he a "baihrupya" or not?

Men go about without a topi. If they come here I definitely
reprimand them. I say, "Where has your topi disappeared to?" If there
is a child with the adult then I say, "Do you not have a topi? Oho! A
crow must have flown away with the child's topi! Aré! This elder was
with — the crow also had a go at him and the crow took away his topi
also! Oho! What a crow it must have been!"

This is the manner in which I tell them. I tell everybody, even
if it is somebody coming here by car. [Meaning some wealthy or
prominent person. -Tr.]

If the lungi or pants are a bit long and the ankles are covered,
I say, "Oho! Brother, just see! The lungi, or pants, is falling below the
heels — do not trip on it, do not let it become soiled."

This is the manner in which I address them. I do not speak
tactlessly, which is contrary to good manners.

There was no sign of the "shalwar" over here. When the
people from Panjab started coming here then the custom of wearing
the shalwar commenced. Even the womenfolk started wearing the
shalwar.
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[Shalwidr (salwar) — A pair of loose-fitting pleated trousers tapering to the
ankle, worn by the people from northern India and Pakistan, especially in the
Punjab region, usually under a long tunic kameez.-Tr.]

The strict observance of purdah previously

Previously, over here purdah was observed at its highest level.
Among the noble Hindustani Muslim families purdah was at its
quintessence. Let me give you an example.

Just behind us is the house of Achi-Bi. Directly in front is our
house. When my family — when she was alive — wanted to visit
Achi-Bi, a doli was summoned. This was an age when this type of
transport was used.

[Doli, also called a sedan chair, palanquin, litter or palki: a chair concealed
by surrounding curtains, attached to poles which are lifted by porters to
transport the passenger. -Tr.]

It was placed in the house and she would then sit on the
chair. The curtains would be closed and the porters would take the
doli and place it in Achi-Bi's house. Only after the porters had moved
away would she alight from it.

Nowadays there is no trace of the dolii Women now go
around on foot. The government is different now. It is a new age. Let
me mention an incident from the past so that you may have a better
understanding.

My esteemed father -s: 4l s had six or seven children who
passed away almost immediately after birth. When I was born I
survived a few days. So, there was hope that I would live. My
paternal aunt s Ll s, my father's younger sister, who was married
somewhere else, had come.

In those days the rain used to pour down in torrents. We do
not see this nowadays. Neither is the heat like before nor the rains.
Severe winds used to blow.

To continue: There was a very heavy downpour of rain.
Water was flooding all over. Some light drizzle was also seen. My

59



aunt said, "I will take the child to my place." Her house was at a
distance of six to seven leagues.
[A league was a variable distance of approximately five kilometres.-Tr.]

My father s & o was the older brother. She was the
younger sister. He told her, "It has rained very heavily and it is still
raining. It will be very difficult to take him in these conditions." She
was adamant, "I will take him this very day!" Female obstinacy is well
known.

The situation was difficult. My father s:llds tried again. "It
will be very difficult for the porters of the doli to travel." She repeated
very firmly, "I will take him this very day!"

My father e Ll d» was helpless. He summoned the porters.
They came and asked, "Sir, what are your instructions?" My father
replied, "What can I say? My sister wishes to take the child and we
require a doli. Will you take them?" The porters said, "Look, it has
rained and the roads are in a terrible condition. It is still drizzling
over here."

Obviously, I did not witness all this personally — it was
related to me by the house people much later.

My father ,e: .l ds relayed to my aunt what the porters had
to say. She responded, "I will go today! Bring the doli!" She was a
Khansahibah!

The poor porters were forced to bring the doli. My aunt
placed me in it and off we went. As mentioned, the distance was
about six to seven leagues.

There is no sign of the doli nowadays. This was the custom in
those days — to summon the doli. We have seen another era.

These are now times of decline. We now have to take into
consideration the decline and walk along. We have to go along
making a little sabr and some shukr. Ask me!

What I described above was a matter of civil administration.
It was not oppression. One does not call it harshness.
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The misconception of equal wealth for everybody
Allah Ta'ala states:
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And if Alldh were to increase the provision for His bondsmen they would be
sure to rebel on the earth. S42.27

Haqq Ta'4l4 is saying that should He give equal wealth to all
the people in the world? This cannot be so. Why? The reason is that if
this was done, no one person will feel obligated to another. This is
because everybody would be equal. And when no one is obligated to
another, the system in the whole world will be chaotic. It is
maladministration that everybody should be given equal wealth and
that everybody should be kept in an equal condition.

Do you understand?

To find a worker or an artisan has become difficult nowadays.
They will say, "First we have to do this here. First I have to plough the
land here. Then we will come to your place." Systems have become
corrupted.

Nowadays the child confronts and opposes the father. Is this
not happening? When he wants to he swears the father. The son is a
lowly person that he hurls abuse at the father. He does not listen to
the father. Just sit and keep on trying to make him understand.

The cultured manners of the nobility
Nowadays even the children of the nobility have not remained as we
have witnessed during the age of nobility. I will relate an incident
when I was sitting with a ra'is, a nobleman. Dear brothers, I did not
spend my life sitting with women!

Anyhow, this gissah took place in Ditowli. The biggest
principality in those days was that of Ditowli. The Nawab of that
place was Nawab Faidh-Muhammad Khénsahib. He had six sons and
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one daughter.

Hadhratwala sl el used to say that Haji Imdadulldh e w0
d» —our Dada-Pir — said that if you wanted to see a wali among the
Nawabs then you should go and see Nawab Faidh-Muhammad
Khénsahib.

To continue: I was sitting with Nawadbsahib's son, Isa
Khansahib. I was still young. My beard had just started sprouting and
was still small. I had gone for some reason or other. I will describe the
etiquettes to you.

When I had arrived I announced my arrival. He had a butler
who gave me permission to enter. I entered to where he was sitting.
Although he had children and grandchildren, the moment I came he
stood up for me. This was the culture with us. I was still small. His
son was very much older than me.

Nevertheless, he stood up when he saw me enter. He told me
to sit. He then rang the bell. His son came from inside the house but
there was a delay in his coming. The son gave the royal salam which
involves bowing slightly.

It is a different matter that this type of saldm is na-ja‘iz. I am
only describing the manner in which the Khansahibs used to greet.

In any case, the son greeted with the royal salam. Khansahib
gave a very soft reply and looked at his son with a frown. The son
started trembling. Khdnsahib remained silent. After letting his son
stand this way for some time, he asked, "Why were you delayed?"
The son became visibly terrified. Khansahib then said, "Go!" The son
left.

I have witnessed this spectacle with my own eyes. I have seen
such an age. However, such an approach cannot be applied
nowadays. One cannot do it nowadays. It is an era of decline. It is an
era of weakness and decay.

Listen some more: Once, I was late in coming home. I had
gone with some older boys to play "kabbaddi"

[A game where members of one team chase those of the opposite team, trying
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to touch a member of the opposing team. -Tr.]

I performed Isha namaz with the older boys. There was not a
single child of any Khansahib who did not perform all the namazes.
Similarly, the womenfolk were also such that they performed all their
namazes.

I came home from the masjid. Now I felt myself trembling.
The door-chain was open. I opened the door and went inside, closing
the door and putting on the chain. My father ,=:\llds was extremely
displeased. He was furious. He asked, "Why are you late?" I replied,
"Some big boys went to play kabbaddi and I also went with them.
That is the reason for my being late." He asked, "You performed your
namaz?" I replied, " Ji, I have performed my namaz." He said, "This
time you are forgiven. It should not happen again in future." I said,
"Very well." I was devastated.

And now? It is the son who causes the father to tremble!

So, that person who has experienced that golden age, how
must he be living in this age? Do not ask!

At times it is best to remain silent
Ji-ha. Now do you understand that this is an age of decline? I am
showing you the clash between that era and this era. Before this I
showed you the clash between our institutes and the universities in
England and Egypt. I also showed you the situation with regard to
the order that the ahle-'ilim should stand behind the imam. However,
the jahil stands there now. I am demonstrating the clashes. This era is
like that. The big should adopt a low profile. Do not speak, otherwise
you will be disgraced. Thus, silence!

It has also become very difficult to explain mas'alas on every
occasion. The shari'at says that we should look at the times, O
"ulema’! Yes, do not speak on all occasions. Where it is stated:
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Whoever sees any wrong should rectify it with his hand (physically). If he is
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unable to do so (rectify it) then with his tongue (verbally).

There it is also stated:

il g i il
And if he is unable to do so, then with his heart (mentally).

The meaning of this is: Keep silent. Do not speak. You will be
disgraced. It should not be that you discuss controversial mas'alas all
over the place. Explain mas'alas. However it is not the task of the
ahle-/ilm, the "ulemd’ that they discuss controversial mas'alas on
every occasion.

O ’ulemd’-kirdm, do you understand? First measure the
person you are addressing: What are his qualities? Who is he? What
is his temperament like, his attitude? Yes. Will he not speak
indecently? Will he not be abusive? And so forth.

Tahzib - to be cultured

I have related the gissah of the Khansahib in order to show you what
it is to be cultured; what is etiquette and respect between seniors and
juniors; what is the effect of “ilm. Culture is something else from what
we understand it to be.

There is a saying in Arabic: "Hazzabash-shajarah — He has
pruned the tree." There are orchards belonging to ordinary people
and there are orchards belonging to the nobility and nawabs. The
worker in the nawdb's garden is called a mali. He will prune the tree
in such a way, cutting off the branches at the bottom and trimming
the branches above, that one feels that one can spread a charpai on it
and lie down. This is the grammatical meaning of the Arabic word
"hazzab". In other words, to trim the branches so that they are level.

This is referred to as "tahzib" — to be cultured — taken from the
root of the Arabic word "hazzab". Those who are horticulturists know
that even flowers can be cultured. So, this tahzib is not only for
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humans but also for trees and even for flowers.

Shall I say more? This tahzib is for dogs as well. Those dogs
that are kept by the higher nobility, by the nawabs and the English
for the purpose of hunting, are also taught tahzib.

In Mishkat Sharif "Kitdbus-Sayyid" is taught. In this chapter
Rasulullah sasitell els sude has shown the method of training dogs.

What do these poor people sitting know? They think that only
namaz and rozah are taught in the Arabic madaris. That is all that
they teach. Foolish, unacquainted ones! What do they know?

["Bawlah jangli kabiitar” is the actual phrase that Hadhratji s\ s used
on occasions when addressing his young students. It was used affectionately,
teasingly, like a father addressing his little child.-Tr.]

The holistic teachings in the madaris

A little while ago I had mentioned that an Englishman said, "If we
did not have 'Al-Hiddyah' we would not have been able to run a
judiciary." Al-Hidayah is taught over here. What do Muslims think?
They have this idea that only namdz, rozah, zakat, hajj and so forth
are taught here and nothing else. Remember! Whatever is being
taught in the colleges is taught here.

I had mentioned a little while back that I visited the
university in Cairo. A lecturer was giving a lesson. As I entered the
students clapped according to their custom. I said, "Clapping of hands
is for women — takbir is for men.”

The professor explained to me the subject on which he was
lecturing. I said that all of that was also taught over here. I did not
remain silent over there. Alhamdulillah, with the fadhl of
Haqqg-Ta'dla, with the barkat of my asatizah and the faidh of
Hadhratwala s\l e I did not remain silent.

At that time the professor was lecturing on the topic of
agriculture. I explained that this subject was also taught by us and
with great detail. The professor turned to the class and told them
exactly what I had said. I also added, "Do not think it is only at your
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university that this is taught and taught in this manner?"

Are these not matters to be listened to? Or should I just keep
on teaching you how to just sit and make zikrulldh in abundance?
These are topics that are to be discussed even more in this age so that
the reality of the Arabic madaris is present in front of you. The “ilm
here is by means of wahi-qat'i so that you may value it in your minds.
You yourselves have shown ingratitude for your ’ilm and have
sought prestige from the creation. You yourselves are involved in
activities causing dishonour so how can the question of honour ever
arise?

Do you understand the points made? Ji! Know yourselves!

I have related to you some of my travels very briefly. I have
seen many parts of the world. I have been to America. I have been to
England. I have been to South Africa. Did I observe these places with
furtive eyes or how did I view these places? I did not go for leisure
and pleasure. When I was called by you I went. And, when I went, I
saw these places with the view of taking lessons. These lessons I am
presenting to you.

I have related the culture of these places to you. I have seen
carpets laid down in the toilets. This I have also mentioned to you.
All this started off on the topic of the watch. The Englishman had said
that the watch is worn out of necessity and this person was wearing it
to be fashionable. He had alighted from his bicycle and had gone to
slap this person. "When the watch is not working why are you
wearing it on your hand? If the watch is not working why did you
not give it to the watchmaker to be repaired?"

These topics came up as asides. I presented the situation of
the English students in the university in England — the manner in
which they lived and the cleanliness of their living quarters. No
stranger was allowed to enter the rooms without permission and
could not crash through the gates into the precincts.

Here youngsters just enter the madrasah precincts and even
play inside. If one prohibits them they get annoyed and confront one.
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Over there one needed to obtain a permit to enter. One
needed to get permission from the principal. Then only was one
allowed to enter. Over there even the father of a student cannot meet
his son without permission. He is not allowed to go into his room.
Over here, whoever wishes to just enters.

I showed that all what they practise is from our house —
hamari gharr ki bate.

Etiquettes of entering a house and a madrasah

Our teaching is that one cannot enter even one's own house without
permission. Some people just clear their throats when entering. This
is not correct. You cannot enter. What does Allah Ta'al4 state?

Gl Al gl Cindaglalys Gl g’
o 2 Vi adl 83 s

When you are about to enter your homes then make saldm which is a form of
du’d and which has been specified from Alldh Ta'dld and is something of
high blessings.

When my Hadhrat sl ds used to go home he used to carry
a cane in his right hand. When he reached the door he used to knock
three times with the cane. He then said "Assaldmo-alaikum". If a child
inside the house said, "Come in," he never entered. Only when an
adult said, "Enter," then only did he enter. I witnessed all this myself.
It was Baré-mian's own house — I use the name "Baré-mian" out of
mubhabbat. Then too he used to enter by first obtaining permission.

On the other hand, just see here: here is a Molwisahib and he
enters without announcing his arrival. That is not all. He barges into
such an area, into such a house where purdah is observed.

Sadly, purdah has disappeared. Is purdah not to be observed
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from first cousins, both on the maternal and paternal sides, and from
close relatives? With whomsoever one can make nikah purdah has to
be observed. But, just see! He just barges into the house and goes to
sit there, next to them. What corrupt social etiquettes are these?

In the same manner the madrasah institute is within four
walls. What was the necessity for the four surrounding walls? Also,
why was there the necessity for the four walls to be very high? Are
there women staying inside?

So, just as a house is a residence, the madrasah institute is also
a house. So, there is no question of an outsider entering the madrasah
without permission. If anybody wants to meet his son or meet a
relative then first take permission from the principal. If the principal
is not present his deputy will be present. Tell the doorman, "Inform
the principal that I wish to meet a certain person."

What happens now is that the children play within the
precincts of the madrasah If one prohibits them they feel upset.

Also, when the father of a student comes he asks, "Where
does the boy, whose name is so-and-so, reside?" Somebody points out
the room he is staying in. The father immediately goes directly to the
room and barges in. He is completely unconcerned as to the state of
the child. How is he sitting? How is he lying down? What is he
engaged in? Unconcerned, he simply barges in as if he is entering his
own room.

What type of culture is this? What type of consideration and
manners are these? Are these not topics to be discussed? Is it not
necessary for those in the madrasah to listen to them? Should the
responsible persons in the madrasah not take note?

We have seen another age. Nowadays just keep silent. It is an
age of decline, an age of decay. Do not say anything, otherwise you
will invite a fight.

Cleanliness and tidiness is our teaching
To continue: The English took worldly benefit by studying our kitabs.
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They acquired cultural benefit. We are well aware of the condition of
London and other parts of England before the coming of Islam. We
know. We have studied the books of history. They were like animals.
*[Refer to the note at the end.] Where was there any insaniyat (humanity)
in them? It is through the study of our kitabs that they are what they
are now.

Whereas we have retrogressed, even after having studied.
They have acquired culture after studying; and we do not acquire any
culture even after having studied. Just go and see the state of
cleanliness of the rooms. The responsible persons do not bother to
inspect the rooms to see the condition they are in. What is the state of
the bedding and the cushions? What is the state of the charpai?
Where are the shoes lying?

Where will they go and check? Even if they go and check
today and the students have listened and obeyed, it is with great
difficulty that the rooms will remain orderly for two to three days.
After that the situation will revert to its disorderly state. The hue of
the students' temperaments are of a different type, that of being
uncultured. That is how they will live.

So, who will go day after day to tell them until some manners
are not instilled in them? Having told them once and then twice, then
leave them to live in that manner.

This topic is for the boys to listen to and also the responsible
people of the madrasah.

Aji! Today the majlis is amazing! Is this not a majlis? Are
these not issues to be related? Are these matters not to be
understood? Is this not a culture to be imbibed? What type of culture
should the students of Arabic acquire? Listening about the culture of
others how cultured should they become?

Qissah of the Muslim Englishman coming to India
Otherwise it will happen as Hadhratwald sl s once related to us:
An Englishman from a noble family became a Muslim. He felt a
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desire to come to Hindustan. He arrived over here and associated
with some of the nawdabs and other noblemen. When the time for
namaz came the Englishman, together with the group of four to six
individuals who were with him, went to perform namaz in the masjid
in the neighbourhood.

When he sat down to make wudht he saw that the drainage
pipe was dirty and filthy. He asked, "Is there nobody here to keep the
area clean?" His companions replied, "Yes, there is." The Englishman
said, "Oho! Then how offensively filthy is this drainage pipe! It has
filled with dirt and rubbish.!"

The Muslim mu'ezzin remarked, "Aré! You have become a
Muslim but the smell of being English has not left your brains.
Cleanliness, cleanliness, cleanliness —is all that you know!"

Do you see how this lowly paid worker is addressing a
Muslim? He has the idea that cleanliness is to be found with the
English, that cleanliness is an attribute of the English. Actually, the
English learnt it from us. Yet, what does the Muslim think? He thinks
that it is their quality. He calls one of our qualities their quality! Tell
me now, what cure is there for this ignorance?

One from the group of refined people that were with the
Englishman, reassured him, "Do not take any notice of what he said.
These poor mu'ezzins tend to be such simple-minded people." This
person thought that perhaps the Englishman felt insulted by the
remarks of the mu'ezzin.

The Englishman said, "I have not become a Muslim on the
basis of such comments. I brought iman after having studied Islam
and having understood it. I understand exactly the [high] status of
cleanliness in Islam."

This is what he said. Assess from this, O you writers and
students, as to what is he saying. We have not understood the [high]
status of cleanliness even after having studied it here. They have
learnt everything from wus. Nowadays we have become so
simple-minded as to think that cleanliness is part of their culture, that
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cleanliness is something that belongs to them.
Yet, what is the command? What is the instruction that Alldh
Ta'ala gave to Rastlullah et tell g sule?
b o) WiiSa — Clean the aren outside your homes.

This is the principle in cleanliness. I mentioned at the
commencement [of this majlis] that there are certain principles in
Isldam. Amongst these is this one concerning cleanliness:

Olad o) Wi — Clean the area outside your homes.

The area outside the house has a fence. The area beyond the
fence is the area referred to. So, what is the teaching of Islam, that is,
of Allah Ta'ala and of His Rasul o=s! &l e sL? It is that the area
beyond the door or gate from whence you depart, keep it clean.

It is not stated that you should keep your houses clean. This is
grammatical manner of expression. The instruction is to keep the
outside area clean. When the order is given to keep the area beyond
the gate clean then what would be the order to keep the inside of the
house clean? Work this out by yourselves.

In the cities and in the villages, the municipalities have a
department dealing with cleanliness. They have learnt all this from
us. Drains should be kept clean. Roads should be kept clean. If
anything is lying along the road, pick it up with your hand and place
it on the side. It should not happen that some banana peels are lying
there and somebody slips on them. Or there is a brick or other
obstacle in the way and somebody who is in haste knocks against it
and falls. Or a blind person knocks against it and falls. If there are
thorns lying on the path, remove these. The Hadith Sharif states:

Lol o3 M3’ ad SUa i

Whatever item is injurious, remove it from the path.
This is a branch of iman. So, just see. The department of
cleanliness is from us. Others have learnt from us the concept of
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keeping roads clean and keeping the drainage system clean.

Do you now understand what Islam is? Do you now
understand the culture of Islam, the [high] status of cleanliness in
Islam and the etiquettes? Do the people know all this? Speak the
truth. They do not know anything.

Listen some more! Somebody has eaten a meal but he has not
cleaned his teeth. A person has eaten [raw] onions and he has not
cleansed his mouth. All of these should not be done.

Have you now heard some of the laws of cleanliness? Are
these orders from our Isldm or are they from the English? They have
learnt them from us. All highly meritorious acts that are in them they
have learnt from us. Our household folk do not even know this.

When I had gone to England I was invited to one city. I read
the Hadith Sharif in full:

Olad o) 8iia — Clean the area outside your homes,

I then said, "People think that there is cleanliness in the
English and that there is no cleanliness in Islam. Actually, in Islam the
order is to clean even the area that is in front of your front door. From
this one can gauge that if the order is given that the area in front of
the residence has to be kept clean why should there not be an order to
clean the house itself? And when the order is there to clean the house
to what a greater extent will there not be the order to keep the body
clean, the body being a part of insan?

Cleansing the rah is Tasawwuf

The very existence of insan is comprised of the physical body and the
ruh. The Hadith Sharif which was mentioned above was then used by
this khadim to substantiate Tasawwuf. It was done in the following
manner: When the order is given to cleanse the physical body, which
is the external part of insan, then why would there not be the order to
cleanse the rith which is the metaphysical part of insan, and on which
is dependent the existence of the physical body and its maintenance?
The cleansing of this metaphysical part (batin) is termed Tasawwulf.
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What else is it but this?
With the taufiq of Alldh Ta'ald and fadhl of Allah Ta'ala
ruhdniyat was thus proved. Now do you understand Islamic culture?
Up to where have I progressed? Up to this point that culture
is not towards insan only, but also towards trees, flowers, dogs and
horses.

The talibe-"ilm is a shahe-Din - king of Din

Yesterday, during the discourse I had stated that the talibe-’ilm is
truly a king of Din (shahe-Din). And how does a king behave? Is he
uncultured that he sits wherever he wants to? Whatever gully he
wants to visit he wanders into it? Whatever shopping mall he wants
to see he just enters? That he wanders around the bus terminals?
Whatever inner impulse he has he just follows it?

Is this your culture? Commoners of a different category than
yours just join you and participate in the entertainment and
participate in your games. Is this the manner in which you behave?

If you want to play sport, do it in your own areas. Who is
stopping you? But why should others come and join you in your
games? Why do you go and participate in the games of others? You
are talibe-"ilm. Know yourselves. Only when you recognise who you
are will others recognise you. Otherwise others will make
[condescending] statements, "These are talibe-ilm roaming around
here and there. If they are studying in the city then they roam around
in the Chandni Chowk and the shopping malls. They stroll around in
the parks and the gardens. These are talibe-"ilm! This is their culture!"

This is a brief explanation of culture that has been presented
in front of you. Recognise the elevated status of "ilm!

What is this elevated status of “ilm? This is that absolute “ilm
(‘ilme-qat'i) which Allah Ta'adla revealed to Rastlullah s o=slll s by
means of wahi. This is what the talibe-"ilm is acquiring. From this
make an assessment as to what the cultured behaviour should be
within and what the cultured behaviour should be outside.
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Today the discourse has been on culture. When the order has
been given to cleanse the area outside the door, then should one's
clothes be filthy, and that body which is in the clothes, should that be
tilthy? And that major fundamental of life — that is, the rah — should
that be filthy?

What is this culture and cleanliness of the area outside the
door stating? Keep it clean. And the courtyard within the precincts,
keep it filthy? And the room inside the house, keep it filthy? And
where one sits and lies down and sleeps, keep it filthy? These are all
areas apart from the body.

Let us go a step further: Keep one's clothes filthy? Keep the
body filthy? Keep the heart filthy? What about the rah, which is the
fundamental of life — what will happen if the rah departs? So, this
ruh, the most fundamental of all fundamentals, keep this rah filthy?
Ponder what the Hadith Sharif mentioned above is stating.

A very brief and comprehensive mas'alah of Tasawwuf — of
tarigat, of suluk — has been enunciated. This one Hadith Sharif is
sufficient.

The first requirement is iman

As for the rah, what is the first requirement? It is imdn. It is not kufr
which is complete filth. So, for rihdniyat the first requirement is that
there should be iman. Thereafter, there should be those aspects which
are the demands of imdn, namely that there should be cleanliness of
the zahir and cleanliness of the batin, the heart. The heart should be
embellished  with the akhldge-hamidah and not with
akhldge-mazmumah - that is, the akhldge-razilah should not be
found in it. Just see: this is what the Hadith Sharif is stating.

In summary

Having said all this, this bandah is returning to that point where this
discourse had commenced. It is this that in order to acquire suluk,
tazkiyah-nafs, takhliyah-nafs, takhliyah and zinate-rth, only this
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much has to be done: move away through the left side and come on
to the right side. On the left side is corruption and on the right side
is goodness.

Aji! On the left side is the [latifah of] the qalb (heart), below
which is the [latifah] of the nafs [below the navel]. Purifying the nafs
by cutting the nafsani branches with "La", one proceeds. Whereto?
Towards the heart. With "ilah" it is then dragged through the heart
over to the right side. With the pronouncement of "ha" the whole
creation is thrown away behind the back. The whole creation has
been discarded. And when "illalldh" is recited it denotes that only the
Creator remains. This is a brief explanation of the methodology of the
zikr of "La-ilaha-illallah".

Do you understand? Just by merely sitting here the creation
has been removed. Or has it not been removed? This is
"La-ildha-illalldh". When the creation is embedded in the heart all the
time it is a manifestation of shierk in tauhid. Even though it may not
be major shierk but there are other types of shierk. This
"La-ildha-illalldh" is there to remove this shierk.

In the commencement [of the majlis] it was also stated that
"La-ildha" is purity. Through it purification is achieved. "lllallah" is
goodness (tayyib). When "La-ildha" is recited the creation is discarded
behind the back. When "illalldh" is recited the Creator remains and
the creation is disregarded. The creation is overlooked. Our actions
and behaviour will show whether this indifference to the creation has
been attained or not. Actions and behaviour will bear witness. What
is achieved by merely claiming or saying so? One's actions and
behaviour will show whether "illalldh" has come in or not.

A person may be making the zikr of "La-ilaha" but has the
creation left the heart or not? He may be reciting "illallah" but has the
Creator — accompanied by the love of Rasululldh sasl Wl g sule —
remained or not? Evidence of this will be seen in his actions and
behaviour.

You may have studied tauhid in "Sharah-Aqa'id". The reality
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of tauhid is what has been explained here. This is the method of
making zikr that brings about tauhid. It is not just a method of
reciting a tasbih. Everything has an effect. When? Only when it is
utilised according to its correct method.

My brothers! Are you listening to something or not?

Up to now we still do not know the reality of zikr even
though one has become a Molwisdhib. Please forgive my saying so.
Up to now he still has not attained the recognition (ma'rifat) that this
is what the Kalimah Tayyibah is stating.

So, af'dl, aqwal, ahwal and akhldq — actions, statements,
conditions and behaviour — will testify whether the creation has gone
out of the heart or not. And whether the Creator has been
accommodated or not.

Aha! T have remembered the Hadith Sharif! I will relate this
and end my discourse. There is a Hadithe-Qudsi that Zate-Bari-Ta'ala

is stating:
¥ may IY (3L Dlagad

I cannot be accommodated except in the heart of a mu 'min.

Allah Ta'ala is stating — it is a Hadithe-Qudsi — that, "I cannot
be accommodated except in the heart of a mu'min."

Now introspect! How should that heart be? Can the creation
be in that heart as well as the Creator? When the creation is there how
will He be accommodated? So, to acquire what the Hadithe-Qudsi
indicates, the method is to recite "La-ildha" and fling the creation
behind one's back; and by reciting "illallah" only the Creator will
remain.

Du'a
May Allah Ta'ala make us cultured with refinement of character in
the correct meaning of these qualities. Alldh Ta'ala make it that we
understand La-ildha-illalldh in the correct manner, that we
understand it, recognise it and imbibe it.
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May He grant us the taufiq to acquire, with a righteous and
beautiful effort the above according to our actions (a'mal), conditions
(ahwdl) and character (akhldq), with concomitant constancy in
obedience (td'at) and constancy in the zikr of Alldh Ta'dla. Alldh
Ta'dla grant us taufiq and grant the talibe-mukhlis taufiq. Khuda
hafiz.

*[A book that is highly recommended is "Coprophilia or a Peck of Dirt”, by
Terence McLaughlin. 1.S.B.N. 030493741. It is on the subject of community
health in Britain in the past, written by Terence McLaughlin, who was an
authority on public health and hygiene. Very few copies still exist. A Google
search will show where copies may still be obtained.]
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